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This thesis is intended to be a practical study of two 
closely related problems involved in the use of the baptismal 
rite of the Evangelical Lutheran Synodical Conference of 
North America as it is found in ~ Lu.the ran Agenda, the 
conference's official guide to rites other than those most 
directly associated with the celebration of the Eu.charist or 
with the observance of Ma.tins and Vespers.1 The first ques-
tion to be studied is, "What does the rite itself mean? 11 
The second question is, "How best may baptism be administered 
in an edifying manner in the congregations of The Lu.theran 
Church--Missouri Synod?" 
One reason for such a study rests in the criticism 
which is being mounted against the present rite. Some of 
the criticism is ill-founded. Its roots, however, are 
significant. On one side the criticism is raised that the 
rite no longer speaks effectively to men of our day. On 
the other side criticism suggests that the rite does not 
adequately reflect the tradition of the Church. Both are 
:worthy of a hearing. 
1Th.e Lu.theran Agenda. Authorized by the Synods Con-
stituting the Evangelical Lu.theran Synodical Conference ~f) 
North Amerio~ (St. Loui·s: Concordia Pu.blish1ng House, n. • • 
2 
Still another reason for such a study is to be found 
in a pastoral concern for the role baptism plays or fails 
to play in the life of a congregation. At this moment the 
Lutheran church is being greatly influenced by a renewal 
of appreciation of New Testament, patristic, Luther and 
confessional studies. These together with the ecumenical 
and liturgical movements have all served to shed n~w light 
on the centrality of baptism. Yet, Luther's statement in 
the Large Catechism, "In Baptism, therefore, every Christian 
has enough to study and to practice all his life, 112 is more 
likely to be met with amazement than comprehension. In 
many parishes this lack of appreciation is made evident by 
the indifferent manner in which the rite is administered. 
Baptismal reform is a need felt by maey. The name of 
Ernest~. Southcott, a priest of the Church of England, is 
linked closely with such refprm. 3 
The. third reason such a study commends itself to us 
is the criticism coming from within the Church herself on 
her evident failure to have effectively captured the hearts 
of its membership. The names of Peter Berger, Martin 
arty, and Gibson Winter immediately come to mind.4 It is 
2Th.e Book _g! Concord, translated and edited by Theodore 
G. Tappert~ladelphia: ltuhlenberg Pre~s, 1959), P• 441. 
3Ernest W. Southcott, Receive This Child (London and 
Oxford: A. R. Mowbray and Company, 1951). 
llpeter L. Berger, !&a! Noise _g! Solemn .Assemblies 
all too painfully clear that the cost of discipleship is 
not being paid. The almost casual way in which men and 
women are permitted to enter the initiatory rite of the 
Church may well play a part in this state of affairs. The 
rite itself may contribute to it. What our rite means to 
say and what it is heard to say are not always the same. 
A final factor also plays a part in the need for such 
a study. The vast numbers of people outside the Church, 
increasingly untouched by the Gospel, become more and more 
a fact of the life of the Church. Conditions seem to ap-
proach more and more those present at the time of the birth 
of our rite. As in the earliest days of the Church, the 
number of potential adult candidates for baptism is great. 
This shift makes a study of our rite, oriented around in-
fant baptism, necessary. 
It is, therefore, a pastoral concern which motivates 
this study. The goal is to open a way tQ the restoration 
of the sacrament and rite of baptism to their rightful 
place in the esteem and life of the Church. 
This thesis, therefore, shall not primarily center on 
exegetical, theological, or historical questions. A his-
torical survey is necessary to an;, effort to ascertain the 
(Garden City, N.Y.: Doubleday and Compan;y, 1961). 
Martin E. Jdarty, The !!m s,95 of American Religion (New York: Harper and Brothers, 9T: 
Gibson iiinter, The Suburban Ca'Dtivitz of the Churches 
(New York: Jirl:acmillan-;-'T962). - -
4. 
meaning of our present rite. However, the historical study 
will be limited to those elements of the Western. practice 
which lead most directly to our prese~t rite. 
This same concern. underlies our· decisi~n to limit our 
study to the Order of Holy Baptism of infants with sp·ons.ors 
in the Agenda.5 This order represents most fu.lly the 
tradition of the Church. It •lso provides the greatest 
numbeD of resources for development and utilization. Th~ 
other orders in the Agenda are derived from this rite and 
represent a certain impoverishment. This order, it is 
suggested, is appropriate also for adult baptisms if some 
minor adjustments are made. This rite fpr infants actually 
comes .from the ancient rite for the b.aptism of' adults. It 
is some $Ort of historical irony that that rite is not used 
for those. for whom it wa$ intended and for whom it is best 
suited. It is used instead for child~en for whom it was 
not originall_y intended and who can not, -as be st as we can 
tell, consciously participate in it. The adults for whom 
it was intended and who might profit most from it ~e 
offerad instead an impoverished substitute. 
The writer will of£~r· no pro~osals for a radically new 
rite. He i,s .not· convinc·e.d by the arguments o·f'.fered for 
@U.ch a radical action. lie prop.o·ses to offer suggestions 
that can be useful iil t.p.e immediate fUture and which ar·e 
5The Lutheran Agell;da, .sm,. ill•, pp. l-7 .• 
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in harmony with the Missouri Synod's constitutional objec-
tive of a measure of liturgical uniformity. The proposals 
for a revision of the adult rite might seem an exception to 
this basic decision. It will become apparent, however, 
that these proposals fit into the limits we have set~ 
selves .• 
The thesis will fall into two major parts. The first 
of these will consist in a series of studies on the rites 
which have led to our present rite. The first of these 
rites is that presented in The Auostolic Tradition _g! 
Hinpolytus. This document is dated about A.D. 215 and 
offers an account of the practice of the Church at a time 
when adult baptisms predominated. The second stage of 
development will be represented by an examination of the 
very similar Gelasian Sacramentar:y and~ Romanus y. 
These are both ~rench in origin, dating f~om the eighth 
and ninth centuries, respectively. They represent a full 
and rich rite at a time when practices intended for adult 
catechumens had been just slightly changed to suit the 
baptism of infants. Adult conversions by this time had 
become rather scarce. The third stopping point will be 
the rites prepared by Luther. Here another step has been 
taken to modify the rites even more in the direction of 
suitability for infant baptisms. Our own rite will be 
studied in connection with Luther's. The rite of~ 
Lutheran Agenda is in most respects similar to Luther's 
6 
rite o:r 1526. 
The second major portion of the thesis will offer 
three practical sections. The first of these will be an 
evaluation o:r our present rite with suggestions for modi-
fications which, it is felt, would make the rite more use-
ful than it presently is. The sec·ond section will be an 
exposition o:r our present rite. It will be in the form of 
a commentary such as might be prepared for a congregation 
as an aid to its participation in the rite. The final 
section will consist of proposals for a reworking of the 
initiatory rites for adult candidates for baptism. 
Because of the pastoral concern which rests behind 
this thesis and because of the writer's hope that others 
will be stimulated to undertake similar studies, the writer 
has chosen to make his citations, wherever a choice per-
mitted, from a limited number of books so as to facilitate 
such study. Wherever possible, for the same reason, cita-
tions have been made to works written in English. 
The writer has :round the following works among the 
most useful and commends their study to others. Documents 
,2! ~ Baptismal Liturgy is by far the most useful of all 
books.6 This volume provides English translations of most 
of the significant orders and descriptions of the baptismal 
6E. C. Whitaker, Documents ,2! ~ Baeismal Li:tu:rg;y 
(London: Society for Promoting Christian owledge, 1960). 
7. 
rite. In view of the impossibility of the student readily 
mastering all of the many langu.ages translated, this book 
is an essential to all studying this material. Ou.r cita-
tions from the rites of Hippolytus and of the Gelasian 
Sacramentar:y and of the~ Romanus ~ are taken from this 
work. Equally valuable but much less accessible is the 
work .fil:!. Taufe by the Jesuit .scholar, Aloia Stenzel.7 The 
book is written in a torturous German but .represents 
thorough and skilled scholarship. It traces the history 
of the present Roman rite fro~ its beginnings. This work. 
was used for the study of medieval baptismal rites since 
the va~t majority of the rites themselves were unavailable 
to the writer. Third in ~he list of key volumes is 
Danielou' s ~ ::aible ,!!!:9:. l!!!. Liturgy. 8 This volume excels 
in its commentary on patristic development of Biblical 
materials. 
Of lesser importance, but nevertheless of considerable 
interest, the following two books deserve mention. For a 
study of Luther's rite, the Philadelphia Edition is still 
the most useful.9 Possibly the new Concordia-Fortress 
7Alois Stenzel, S.J., Die Taufe: Eine Genetische Er-
klae:runf der Taufli turgie (lmisbru.ck: 'Virrag .Feilzlan -
Bauch, 9;B')'. 
8Jean Danielou, S.J., The Bible and the Liturij (Notre 
Dame, Indiana: University o"'f"'B'otre Dame Press, 195 • 
9iiartin Lut:b,er, Works of Martin Iuther~ Introduc-
tions ~ lfotes (Philiciiiplili•: Miihienberg Press, 1932), VI. 
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edition volume which contains these rites will replace it 
in the future. For the present it remains a most conven-
ient and useful work. The introductions by P. z. Strodach, 
although dated somewhat by the passage of time, are most 
helpful. For development.a within German Lutheranism. be-
tween the time of Luther and our own, the most interesting 
is Graff's monumental Geschichte m Aufloesung m alten 
gottesdienstlichen Form.en .Y!~ evangelischen Kirche 
Deutschlands.10 
lOPaul Graff, Geschichte ,9;E Aufloesung der alten 
gottesdienstlichen Form.en .Y!.9:E evangelischen""Xirche 
Deutschlands. 2 vols. (Goettingen: Vandenhoeck und Bu.precht, 
1937 and 1939). 
CHAP.1$R II 
TffE ·,-,ESTERN BAP!l!ISl:iAL RITE UP TO THE SIXTH CENTURY 
Although the Gelasian Sacramentar:y provides the most. 
complete picture of the Church's baptismal practice· in the 
ii est, it is necessary first to examine the practice of the 
Church in the centuries prior to this SacrflJllentary. Such 
an examination makes it evident that the rites of the 
cate.chumenate and of baptism 9:D-d confirmation presented in 
the Sacramentary had a long and varied history. Even 
though much of the material concerning these riteij from 
earlier centuries is fragmentary and at t~es imprecise, 
one can see the roots of the pra~tice described in the 
Se.cramentar,y. 
The imprecision and incompleteness which so aggravate 
the ~tu.dent are due, no doubt, in part to· the ha~ards whic;il 
be.1'all ancient texts through the passage of the centuries. 
In all likelihood, ~y of the writers felt no need for 
greater thoroughness either because it was not their pur-
pose to give a complete· account of the baptismal practice 
or becau·se· they assumed a knowledge of the rite on the part 
o~ their readers~ Tlie disciplina arcani, the Church's 
deliberate attempt to protect herself from. misunderstanding 
and distortjon in t:Lmes of persecution, must also have 
plated a part i~ ·this. 
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One of the questions being seriously debated today is 
the problem of how early in the Church's life the rites 
became fixed. New material will have to be discovered, 
material which gives us more information than we now have, 
before this question can be settled. However, one does 
note- in the earliest available documents intimations of a 
rather highly developed series of rites which they assume 
are the practice of the Church of that general locale. 
Nevertheless, it must also be said that there appears to 
have been a degree of flexibility in certain particulars 
which was lost in later centuries. 
An example of this is to be found in what may be the 
earliest document outside of the New festament itself 
which discusses baptism. This document is~ Didache, 
variously dated but usually treated as written in the first 
portion of the second century after Christ. Three items 
can be drawn out of the brief di~cussion of baptism it con-
tains. First, the permissive ru.le concerning the type of 
water to be used is interesting. Flowing water is given 
as the first choice; then cold (fresh and unpolluted?) 
standing water; then warm (stagnant?) standing water; and 
finally, water poured on the head. A second point is the 
use of the trinitarian formula rather than a baptism "in 
the name or Jesus." Thirdly, the instruction is given that 
the baptizer and. the person to be baptized should fast 
11 
prior to the baptism.1 
~ First Apology of Justin krtyr, a defense of the 
Christian faith made by Justin in Rome at about 160 A.D., 
also mentions the practice of fasting in connection with 
baptism. Justin describes the naming of the Triune God in 
a way that suggests a three-fold baptism, one washing· at 
the naming of each Person. This practice was quite regular 
in later years. 1.. practice which might reflect the be-
ginnings of confirmation is also mentioned. After the 
person had been baptized, he was brought to the brethren, 
v1ho made common prayer for him and the whole company, ask-
ing that they all might lead good and obedient lives and 
gain eternal life.2 
A document dated about fifty years after that of Justin 
Uarty:r, ~ Apostolic Tradition of Hippolytus, purports to 
be an accurate description of the liturgical practices cur-
rent in Rome. All indications seem to point to the ac-
ceptability of this claim. One editQr of~ Apostolic 
Tradition is convinced that the text presents the practice 
of the Roman church of some thirty or fifty ye~s before 
1E. C. Whitaker, Documents of !a!, Baeismal Liturffi! 
(London: Society for Promoting Christianowledge, 19 ), 
P• 1. 
2Ibid. , pp.. lf. 
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3 its approximate, date of 215 A.D. If this estimate is cor-
rect, it may very well be a description of the baptismal 
practice known to Justin Martyr. Harnack is quoted by 
Easton in regard to this document as follows: 
Here is the richest source that we in mry form possess 
for our knowledge of the polity of the Roman church in 
the oldest time, and this Roman polity may, in many 
regards, be accepted as the polity held everywhere.4 
One must hasten to add that at least some of the material 
is of his own composition as in his day each officiant 
still felt free to compose prayers as he would and could. 
Ev.en with this understanding,the text remains a rich source 
of material and of information concerning the baptismal 
practice of the early Church by a conservative churchman 
who had every reason to present an honest record.5 
The practice of the Roman church was described in the 
following manner by Hippolytus.6 He discusses first the 
catechumenate. It must be remembered that he is writing 
in the days when adult converts rather than the children of 
Christians constituted the bu.lk of· those coming to baptism. 
3The ~ostolic Tradition of Hip'Dol~s, translated and 
edited byrton Scott Easton "'(ilaiiiden:, oiin.: Archon Books, 
1962), P• 25. 
4rbid., P• 26. 
5Josef A. Jun.gmann, S.J., ~ Earl:y Liturgy _!.2, !s!, 
Time~ Gregor;y :!a!, Great, translated by Francis A. Brunner, 
C.SB.R. (Notre Dame, Indiana: University of Notre Dame 
Press, 1959), PP• 52-58. 
~lhitaker, -Sm• ill•, PP• 2-7• 
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The catechumenate was to last for three years although in 
some instances it might be shortened. The ·catechumens were 
to be instructed in the forepart of the Mass (sometimes 
called the Mass of the Catechumens) and dismissed with a 
blessing accompanied with the laying on of hands. At the 
end of this three year period, the catechumen was examined 
as to the pattern of life he had established during the 
three years. It is interesting that moral behavior and 
evidence of sincerity were the basis of the Church's de-
cision to admit the candidate to the final stages of 
preparation for initiation. Du.ring this final stage the 
catechumens were exorcised daily. This exorcism was ac-
companied again by the laying on of hands. This final 
stage generally took place during the season now known as 
Lent. 
On "Thursday" the candidate received instruction, as 
he had all through this final period of preparation, and 
washed himself thoroughly. Although the text does not rule 
out the possibility that another Thursday is meant, the day 
mentioned is in all likelih~od !laundy Thursday. Hippolytus' 
contemporary, Tertullian, describes Easter as "the most 
solemn occasion for baptism, 11 although he acknowledges that 
11 every mome:Q.t is apt for baptism. 117 ·on Friday and Saturday 
the candidates were required to fast. On Holy Saturday 
7 ~., P• 7• 
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they were assembled by the bishop for a final exorcism 
marked by the bishop's breathing on their races and by his 
tracing the sign of the cross on their foreheads, ears, and 
noses. That entire night was spent in a vigil, the candi-
dates being instructed from the Scriptures. 
At cockcrow the baptisms commenced. A prayer was said 
over the water, which had to be. flowing. The little chil-
dren were baptized first. The "little children" included 
those who could not answer for themselves, in which case 
parents or other relatives were to make the responses for 
them. Then the adult men and finally the adult women were 
baptized, all sans clothing. 
They were first asked to renounce Satan and his works 
among men. They were then anointed with a previously exor-
cised oil of exorcism. This anointing accompanied a final 
exorcism of the person to be baptized. They were then 
baptized thrice, once with a confession of faith in God the 
~ather, once with a confession of faith in God the Son, and 
then again with a confession of faith in God the Holy Spirit. 
When the newly-baptized person arose from the font, he was 
anointed wlth the oil of thanksgiving. They all then donned 
their clothing and went to the church. 
Their confirmation then took place. The bishop laid 
his hands on them and invoked the Holy Spirit on their be-
half, asking that they might be filled with the Spirit and 
be given the grace to bear the· fru.its of the Spirit. A 
15 
final anointing and signing preceded the kiss of peace, 
given them then for the first time·. The:y then joined in 
the Eu.charist which for this their first communion included 
a chalice of water (in remembrance of their baptism) and a 
chalice of a mixture of milk and honey (as a token of thei:i;-
having reached the land of milk and honey established for 
them). 
Clues provided by Tertullian, the one-time Catholic 
who departed to Montanism, give us information concerning 
the Roman practice at this time. They support the general 
accuracy of~ Auostolic Tradition.8 Tertullian mentions 
among other things the prayers, fasts and all-night vigils 
prior to baptism, the renunciation of Satan, the public con-
fession of the Christian faith according to th~ creedal 
statement, the three·-fold baptism, the post-baptismal 
unction, and the final laying on of hands with the invoca-
tion of the Spirit. He also cites the practice of the use 
of the cup of milk and honey at the baptismal Eu.charist. 
As mentioned earlier, Tertullian describes the Pascha as 
the most appropriate occasion for baptism.9 After Easter, 
Pentecost is to be preferred. He acknowledges also that 
each day is appropriate for baptism. His instru.ction con-
cerning the rank of the person who performs the baptisms 
8Ibid., PP• 7-9. 
9aupra, PP• llf. 
l.6 
is also open. The chief right to baptize belongs to the 
bishop; if none is present, the presbyters and deacons may 
baptize with the bishop's approv~l. Even la~en have the 
right to baptize, he concludes. 
All in all, the rite -of the churches of Rome was a 
full and expressive one, admirably suited both for the 
typical candidate and also, for a statement of the Church's 
understanding of baptism. This is especially significant 
because of the early date, namely, the close of the second 
century and the beginning of ~e third. As one would ex-
pect, the baptismal practice provides in the catechumenate 
both a period of probation and a period of instruction. 
The exorcisms, layings on of hands, and the renunciations 
reflect the Church's sympathy with the. Biblical teachings 
concerning the struggle for men that goes on between God 
and the forces arrayed against Him. The use of Easter ·as 
a baptismal date highlights the parallels between Christ's 
death and resurrection and the corresponding experience of 
the candidate in baptism. 
Although the documentation for baptismal practice 
grows increasingly heavy for the fourth, fifth, and sixth 
centuries in many locales of the Church, there is a 
sparsity of materials which shed light on the. rite in Rome 
and in western Europe. These two places are .,,. 1m 
· 0 • . portance 
since it is from them that the rite we now 
use has come. 
The so-called Leonine .. s .. a_c.::::;r.am=e~n:~t~ary=:.t . 
~, variously dated 
17 
from the final half of the fourth century to the closing 
years of the sixth century, contributes little to the sur-
vey other than some propers for a baptismal mass for Pente-
cost, including a blessing for the cups of water and of 
milk and honey. 10 The material also includes an admirable 
blessing of the font which commends itself for adaptation 
for use today. 
The Letter !.2, Senarius written by John the Deacon is 
the only bridge between the documents reviewed above and 
the Gelasian Sacramentar:y.11 The letter is dated around 
500 A.D. and was written in Rome. The author of the letter 
described interpretively the Roman baptismal practice of 
his time. He confides to Senarius that he is describing 
things which have been carefully guarded by that church 
through the years, even though mu.ch of what he discusses 
was not recorded in books. 
A catechumenate was still the regular practice. Dur-
ing this time the candidate was ~stru.cted "by the blessing 
of one laying his hand, that he may· lmow who he is and who 
he shall be, 11 surely, an interesting comment on the Church, s 
attitude toward teaching.12 He also speaks of infants being 
"scrutinized" three times before the Paschal feast. !l?his 
l01n..:tak . t iu.u. er, .2:2• ,a_. , 
11Ibid., PP• 144-148. 
12Ibid. , P• 145. 
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is evidence of the decreasing number of adult· catechumens 
in relation to that of infants. It also gives evidence of 
the manner in which the Church continued to use the old 
rites intended for adult converts with little modification 
for the baptism of the infant children of Christian parents. 
In addition to the laying on of hands, the catechumen re-
ceived the breathing which represents the routing of the 
evil spirit and an. exorcism. He received blessed salt and 
renounced the devil. 
After these rites which were seemingly repeated several 
times during the first stage of preparation, the catechumen 
becax:ie one of the competents (the designation given in most 
areas· of the Church), or, as they were known particularly 
in Rome, one of the elect. This designation set off the 
catechumens who had been admitted to the final stage of 
preparation. The elect then took part in a ceremony in 
which for the first time they heard the Creed. This cere-
mony bears the name of traditio s:ymboli, the handing over 
of the Creed. The so-called scru.tinies followed. As will 
be seen, this handing over of the Creed took place within 
the scru.tinies in other rites. This leads one to suspect 
that the terminology was not quite fixed in definition at 
this time or that at later times it had become less pre-
cisely defined. At these scru.tinies the candidates were 
examined for evidences of their faith and received an 
anointing on the ears and nose and a second anointing on 
19 
the breast. The baptism itself was perfo:cmed with the 
three-fold immersion. All in all, John's description covers 
a baptismal practice which was still largely in the pattern 
of Hippolytus. It gives signs o! having been slightly modi-
fied both by an enriching pro~ess and by the impact of the 
increasing number of infant bapti•sms. 
CHAP.J?ER III 
THE BAPTISMAL PRACTICE OF THE MIDDLE CEN~:a:u:8 
The Gelasian Sacramenta:cy; is perhaps the most complete 
record available to us of baptismal practice which maintains 
the fullness of the tradition of the adult catechumenate. 
This document was written in the Paris area of France some-
time during the eighth century. .Its baptismal sections are 
a mixture of Roman and Gallican traditions. 1ilhitaker is of 
the opinion that the formularies and the ru.brics are Roman 
in origin and that the Gallican influence is probably shown 
largely in the order and arrangement of the various parts.1 
The materials in the Sacramentary which are of signifi-
cance to this study are listed below. 2 They will be dis-
cussed in detail during the course of this chapter. 
1. Propers for the :Mass of the Third Sunday in Lent 
for the scrutinies. 
2. Propers for the Mass of the Fourth Sunday in Lent, 
also for the scrutinies. 
3. Propers for the Mass for the Fifth Sunday ~n Lent, 
also for the scrutinies. 
4. A form for the aI1:D,ouncement of the (first) ecru.tiny 
at which the enrollment of the candidates fQr bap-
tism is to be made. 
1E. C. \ihitaker, Documents ,2! la! Baeismal Litur~ 
(London: Society for Promoting Christianowledge, 19 }, 
p. 156. 
2Ibid., PP• 156-186. 
6. 
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Three prayers for "the making of a catechumen" 
to be used. at the first scru.tin:y. (The items 
marked six, seven, ·and eight are also for the 
first ecru.tiny.) 
A blessing of the salt to be given to the cat-
echumens and~ formula to be used at its presenta-
tion. 
A prayer for the catechumen after the salt is 
given. 
8. An extended exorcism in which the saving actions 
or God recorded in the Scriptures are remembered 
and in which the devil is charged to depart from 
the catechumens. 
10. 
A form for the traditio evaroelii, that is, the 
formal transmission of the ospels to the cate-
chumens. 
A form for the traditio s:ymboli, that is, the 
formal transmission of the Creed to the catechu-
mens. 
11. A form for the traditio orationis, that is, the 
formal transmission of the Lord's Prayer to the 
catechumens. 
12. Materials for the Maundy Thursday Hass of Chrism 
with prayers for the blessing of the oils. 
1,. Ru.brics and formularies for Holy Saturday, includ-
ing a catechization, an exorcism, the effeta 
ceremony, an anointing, the renunciations, a re-
cital of the Creed, prayers and a di'smissal. 
14. The readings, canticles a,nd collects for the 
Easter vigil. 
15. The rites of baptism proper and confirmation, 
including blessings of the font, the baptismal 
formula, a signing with chrism, the bishop's seal-
ing and the kiss of peace. 
16. Propers for the Paschal night mass. 
17.. A number o·f prayers for catechumens and various 
abbreviated baptismal forms. 
Items sixteen and seventeen are probably of a less 
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ancient- date than the first fifteen. 3 
Because of its completeness and richness, this Sacra-
mentary offers an excellent i'rame within which to study the 
baptismal practice of the Church in greater detail than has 
been done up to this point. For help in clarifying the 
procedures envisioned by the Sacramentary, the .Q!g_Q. Romanus 
,n will be used.4 The Ordo is known to us from manuscripts 
of the ninth century. It rei'lects in general Roman usage 
of the seventh century. The Ord.a usually gives only the 
first few words of the formulas themselves. What makes it 
usei'u.l is that it provides the ru.brics which are largely 
missing in the Sacramentary. 
There seems to be no doubt that the Sacramentary and 
the Ordo have points of contact and represent the same gen-
eral tradition. The greatest di£ference between them is 
that the Sacramentary suggests only three scru.tinies before 
Holy Saturday and the Ordo suggests six. The Sacramentary, 
however, does not exclude the double number of scru.tinies; 
suspicion also rises as to whether the total of seven 
scru.tinies of the Ordo (six plus the final one on Holy 
Saturday) were really observed. In addition to this dif-
ference, there is also a minor difference in the arrange-
ments for the confirmation by the. bishop after the baptism •. 
3 ~., P• 15~. 
4rbid., PP• 186-194. 
2~ 
We cannot assert with absolute confidence that the 
Sacramentary and the Ordo can be used :i.n tandem (as this 
thesis proposes to do.) without some pos$ibility of error. 
Yet, the benefits far outweigh the possible hazards. The 
Sacramentary with its complete formulas remains a puzzle 
without the aid of the Ordo as a gu.ide to the practice en-
visioned by it. Likewise, the value of the Ordo is greatly 
reduced unless the texts intended for use with it are sup-
plied. That these texts are the ones included in the Sac-
ramentary becomes obvious upon comparison of the two. 
At the risk, therefore, of some slight historical 
error, the thesis will now discuss in detail the rites of 
the Gelasian Sacramentar:y, using the~ Romanus }l to 
illuminate some of its dark corners. 
The Association of Baptism with Easter 
Baptism has been linked to the Easter feast from 
earliest times. The custom prevalent in our own churches 
of performing baptisms at the discretion of the parents or 
on "the last Sunday of the month in the late service and 
after the ~arly service on the second Sunday of the month" 
would have found little sympatlcy" in the early Church. It, 
too, permitted baptism on dates other than Easter under 
certain circumstances such as sickness, but after the first 
two centuries the only day other than Easter regularly used 
was Pentecost, which i ts·elf is a part of the Easter 
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celebration. 
As is well known, the Church. saw the Lord's day as a 
weekly observ~ce of the victory of Jesus Christ. The 
events of the three holy days lmown now as Good Friday, 
Holy Saturday and Easter were rightly seen as of the essence 
of the whole Christian faith and cultur-i. The Chµrch' s 
celebration of this great mystery was most ~tense on the 
annual celebration of the great Pascha, the feast of 
Easter. 
Because the Church saw the sigµ.ificance 0£ baptism as 
similar to that of Easter, the sacrament and feast became 
interwoven in the Church's life. Other factors were in-
volved, including ·some comparisons between Easter and the 
spring equinox and the onset of spring which seem extremely 
obscure to us today.5 
The ~oints of contact between the meaning of Christ's 
death and resurrection and the Church's celebration of 
Easter with its baptisms are- many. The following illustrate 
some of the more significant ones. 
The early Church referred to Easter as the Christian 
Pascha or Passover. They were not ~ust interested in es-
tablishing the priority of Easter by giving it the name of 
that feast which w•s primary in the Old Testament. Nor was 
5cf. Jean Danielou, S.J., The Bible and the Litur~ 
(Notre Dame, Indiana: University of Notre7>ame"'1Sress, F56), 
pp. 287-~02. 
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it given that name only because both feasts fell on the same 
date or approximate dates. The Church saw the death and 
resurrection of Christ as the fulfillment of the 01d Testa-
ment feast. Jesus Himself related His own work with the 
Jewish feast in several ways. Not the least significant of 
these was His manner of introducing the Eu.charist which is 
itself our Lord's interpretation of His work. St. Paul also 
witnesses to this idea of fulfillment with his re£erence to 
Christ as the Paschal Lamb in l Corinthians 5. 
The Church developed thi_s thought by its teaching that 
not only did God save Israel through a passover event, not 
only does Christ experience a passover, but each Christian 
undergoes this experience. The texts concerning the Exodus 
were regularly used in the liturgy and applied to the res-
urrection of Christ and to baptism.6 Louis Bouyer provides 
this summary: 
The initiatory feast of Christians, which 1$ the 
feast of Christ's Resurrection, is the feast of the 
Passover· (or Pasch). This simple statement sum:s up 
the whole economy of the revelation and deve1opment 
of the Word o~ God in Scripture and in the preaching 
of the Church. 
what in fact is the Passover? First of all, it is 
the event that created a people of God,. in the old 
covenant: God's basic intervention, corresponding 
to the promise made to Abraham. God "passed" m;rs-
teriously through Egypt, where his people were in 
bondage and enabled them to "pass" out of this 
bondage into freedom, out of the darkness of death 
into the light of life. This double etJmological 
6 ~., PP• 70-85, 162-176. 
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interpretation of the word "Passover," in connection 
with the exodus of the Jews from Egypt, sums up all 
that Jewish, and afterwards Christian, tradition 
recognized in the ancient Passover.? 
The following by Gregory Dix further develops this line of 
thinking: 
By that acceptance (of Jesus as Lord and Kessiah) 
they are members of the "new Israel." Baptized into 
His death and resurrection, in which and in the con-
sequences of which they share sacramentall7 (i.e. 
really, but by grace not by racial descent), and 
being made partakers by Confi1'!1lation of His very 
"Spirit" (i.e. of that which constituted Him Mes-
siah), the ne,v "People" has passed with Him into the 
Messianic Kingdom. The Church is an eschatological 
fact. The darkness and _terrors of Calvary were the 
new plagues of Egypt, the Resurre.ction and Ascension 
the new Exodus, the waters of the Paschal Baptism the 
new Red Sea, Confirmation the new Sinai (where the 
Law is ffiven no more on tables of stone but written 
by the new Spirit" in the "new Heart"), the Paschal 
Mass with the draught of milk and honey the entrance 
into the new Cana9:D,. And the Paschal Lamb, whose 
death brought liberty, whose Blood avails for a 
token against "the destroyer," of which no stranger 
and none without the "seal of the covenant" in circum-
cision may eat, and whose flesh may .not be borne 
outside the one household-this . .ls "the Lamb of God 
that taketh away the sins of the world," whereof no 
heathen and none without the "seal of the covenant" 
in the Spirit (Confirmation) may eat, whose Flesh 
can never be distributed outside the one household 
of the Holy Church. All these identifications are 
made by Hippolytus •••• The whole attitude they 
imply has to be bos°e in mind in considering the 
primitive liturgy. 
The italics are those of Dix. 
?Louis Bouyer, Christian Initiation, translated by 
J. R. Foster (New York: Collier Books, 1962), pp. ?Qf. 
8Gregory Dix, o.s.B., "The .Idea of 'The Church' in 
the Primitive Liturgies" in~ Parish Communion, edited 
by A.G. Hebert. (London: Society for Promoting Christian 
Knowledge,·1937), pp. 129f. 
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Ou.r Lord Himself suggested the connection between death 
and baptism.9 St. Paul in Romans 6 applies this identifica-
tion to the Christian. Jesus speaks of the necessity of a 
man's dying so the Father might give him life. St. Paul 
asserts that this becomes a reality in baptism where a man 
is sacramentally bound to the death and resurrection of 
Christ and in this way participates in Christ's own pass-
over, a thought which Luther has developed in the fourth 
queation in his treatment of baptism in the Sm.all Catechism. 
The baptismal immersion is the act whereby the Christian 
begins the on-going dying and rising of faith and newness 
of life.lo 
Baptism is the entrance into the Christian redemptive 
experience. It was to be expected that the Church would 
seek to concentrate its celebration of the sacrament on 
the feast which celebrates most explicitly the signifi-
cance of Christ's own fulfillment of the Old Testament 
type. This has left its imprint on the shape of the rite. 
The Catechumenate 
Another factor which played a large part in shaping 
the Church's baptismal rites was the establishment of the 
catechumenate. The Church's earliest missionary effort 
9st. Luke 12:50. 
1Ocf. Danielou, .5m.• ill•, PP• 34-53. 
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was directed primarily toward adults. This required some 
sort of method for presenting the Christian message to 
interested persons. In the case of the Jewish person, this 
required mainly instruction in the fulfillment of the 
Messianic expectation of Israel by Christ. In the case of 
the Gentile, monotheism and the morality associated with 
Christianity had to be considered as ~ell as the proclama-
tion concerning Christ. 
At the beginning this instru.ction was undertaken pri-
vately and informally. By the end of the second century 
group instruction replaced individual catechetical in-
stru.ction. Catechetical schools and a special class of 
churchmen kn.o\m as catechists arose. 
In the third and fourth centuries, as the pattern is 
described by Hippolytus, the catechumenate began with a 
rigorous examination of the person professing an interest 
in the Faith. He was not admitted into the formal cate-
chumenate until it was ascertained that his profession and 
mode of life was not incompatible with the Christian moral 
code. If the man was accepted, he began a three year 
period of instruction and probation. The chief subject of 
this instruction also concerned Christian behavior. Ac-
cording to Jungmann, Origin states that the following 
Biblical and apocryphal books were studied: Esther, 
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Judith, Tobit and the books of Wisdom.11 !l!hese books all 
reflect an ethical cqncern. The catechist ended each period 
of instruction with prayer and the laying on of hands. 
This laying on of hands indicated the pressing down on the 
catechumen of the graces of the Church which she intended 
this new child of hers to possess. This form in later 
times seemed to overshadow the actual teaching. 12 
At the end of this probationary period, the catechumen 
was again examined as to his sincerity and as to his c·on-
duct. If this examination indicated he was ready to go on, 
he was enrolled as one of the comuetentes. They were 
known in Rome as the electi. He was now permitted to hear 
the distinctive doctrines of the Church. He received in-
struction concerning the sacraments, the Gospels, the Creed 
and the Lord's Prayer. 
It is difficult to say with certainty how .much of this 
instruction took place publicly in the midst of the 
gathered congregation and how mu~h took place in special 
gatherings of the candidates. There probably was a varia-
tion in the practice of different locales and in different 
times. The competentes were· pemitted to attend the fore-
part of the Mass which for this reason is known as the 
11Jos.e.f' A. ,Tungmann, S.J., Handing .2!!: l.Q! Faith: .! 
Jianual ,2! Catechetics (London: Bu.ms and Coates, 1959), 
P• 3. 
12Suura, P• 17. 
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Mass of the Catechumens. The ceremonies of handing over 
the Gospels, the Creed and the Lord's Prayer are the only 
parts of their instruction definitely known to have taken 
place in the congregation's public assemblies. The process 
of instruction ended on the nigli.t before Easter in the vigil 
service which consisted largely of Old Testament readings 
especially chosen for their applicability to baptism. 
In the fourth and fifth centuries somewhat different 
circumstances prevailed. Large masses of people were ·be-
coming converts. However, d~e to the rigorous penitential 
system which the Church had developed by this time, many 
of these converts contented themselves with remaining 
catechumens for a long period of time, up to the end of 
their lives in some instances. In addition, there were 
those who wanted to reserve baptism until the end of their 
lives so they might face the judgment freshly washed, so to 
speak. Because of this, the Church felt constrained to 
make changes in its system of instruction. 
The new shape of the catechetical procedure is seen 
chiefly in the opening r.:l.tes. The rites which attended 
the.enrollment of the catechumens were enlarged by the 
introduction of an extensive catechesis. This catechesis 
had previously been reserved for the closing days o! Lent. 
This catechesis took the form of a long, extended narra-
tive of the redemptive work of God, beginning with the 
fall into sin and on to the last judgment. In the mind 
of the Church of that day, these rites marked the beginning 
of the catechumen's life in the Church. 
At the same time, the usual signing and l.aying on o:f 
hands took place as well as reception of the blessed sal.t 
and insufflation. (Insufflation refers to a gentle breath-
ing on the face of the candidate in imitation of Christ's 
act of bestowing the Holy Spirit.) The new Christian 
might remain in the catech~enate for man:y years therea.f't.er, 
postponing his baptism and participation in the Eucharist 
as long as possible. The attitude of' the theologians was 
somewhat ambiguous in regard to this less than desirable 
development.13 
There are indications that there also was some .f'orm 
of briefer catechetical instruction concerning the sacra-
ments after baptism during Easter week in addition to the 
longer period of instruction before baptism. 
By the time the Gelasian Sacramentar:y had appeared, 
the whole catechume~~e had undergone considerable change. 
Th~ number of adults had decreased; it was assumed by the 
rites of this time that the catechumens were infants. 
Under this circumstance the catechumenate became largely 
symbolic. The three year probationary period and the in-
tensive Lenten instruction w~re telescoped into the final 
four weeks of Lent. The instruction became ._;tu 
1 ...... a ized; 
the sponsors, it was assumed, would undertake instruction 
of the child when he reached the maturity needed for such 
instruction. 
OccasionallY. adult baptisms still took place. · But 
these usually occurred in connection with the conversion 
of a tribe recently converted. More correctly, it usually 
was the king who was converted and who brought his tribe 
into Christianity with him. In these cases the catechum.enate 
was also largely symbolic. It was usu.ally shorter than the 
classic three years and often only the king's family was 
involved. 
The Enrollment 
~ihen the candidate felt he was ready to undertake the 
final steps to baptism, his sponsors, the· guarantors of his 
worthiness and his sincerity, took him to the bishop. He 
was then enrolled as a candidate for the Easter baptisms. 
This enrollment of the catechumens usu.ally took place near 
the beginning of Lent, generally on the first Sunday in 
Lent. By the time of the Sacramentary, the catechumenate 
had been shortened and enrollment took place during the 
third week of Lent. The announcement of the enrollment and 
the first scrutiny was made on the Tuesday of that week. 
The Grdo indicates that the enrollment took place on the 
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following day; the Sacramentar,y leaves the day open.14 
An acolyte (a member of the lowest rank of clergy, rather 
than our present day candle-lighting boy) recorded the 
names of the infants. It is more than likely that the 
names of the. sponsors were also recorded at the same time. 
The Bestowal of the Sign of the Cross 
When the actual enrollment of names was completed, 
the acolyte called the infants into the church in the order 
in which they were enrolled. _He placed the male children 
on the right side and the fem.ale children on the le·ft •15 
At this point, the priest (formerly, the bishop) made 
the sign of the cross with his thumb on the forehead of 
each, speaking the words of the trinitarian invocation. 
Then he laid his hand over their heads and prayed.16 This 
prayer established several themes which had a significant 
place throughout the rites: (1) the expulsion of Satan; 
(2) the sign of God's wisdom, that is, the cross; (3) the 
catechumens' turning from the. works of the flesh to those 
l•Ll\ihitaker, .£2• ill•, PP• 159, 186 •. 
i5An insufflation and exorcism may very well have 
taken place at this point although neither the Sacramentary 
or Ordo mention it. Cf. L. Duchesne, Christian Worship: 
!ll Orilin ~ Evolution, A Stud:y ,g! ~ Latin. Liturgy Y;e 
to.~ime of Charlemagne, translated by Ii. L. KcC~ure 
Uxid edition;London: Society for Promoting Christian 
Knowledge, 1904), p. 296, n. 1. 
l6-~tak:er, Jm• ,w., pp. 159f, 1a7. 
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of the Spirit; (4) their rebirth in baptism; and (5) their 
place in the covenant people. 
The bes~owal of the sign of the cross might properly 
be discussed at several places. It appears over and over 
again throughout these ceremonies. Perhaps the most notable 
signing is that which occurs immediately after the baptism 
itself. Because of its repetition and constant use, it is 
best to discuss it at this place. 
The technical term frequently used in regard to the 
bestowal of the sign of the cross is sphragis or seal. The 
word itself refers to the seal with which an imprintation 
was made in wax or another substance on documents or to 
seal a scroll. The word is also used of the imprintation 
itseli'. The Church used this term to describe baptism as 
a whole as well as the actual imposition of the sign of the 
cross. It was also used in connection with the confixmation 
which took place immediately after baptism. l Corinthians 
1:22, Ephesians 1:13, and Ephesians 4:30 are frequently 
cited as evidence that already in the New Testament baptism 
is referred to as a sealing. 
In the writings of the Fathers, the imposition of the 
sign of the cross carried with it several meanings, most 
of them inter-related. In one set of interpretations, the 
sphragis had the same :function as the brand bu.med into the 
hide of a steer or sheep. The brand indicates ownership. 
The sign of the cross on the forehead indicates that the 
candidate he~ceforth belongs to Christ rather than to his 
former master, Satan. Along with this goes the thought of 
protection; an unmarked steer is more readily stolen than 
one branded. The Lord looks after His prol)erty. 
A second set of pictures is military in nature. Sol-
diers were tattooed with the name of their general. From 
this came the picture of the candidate as having enlisted 
in the army of Christ and that he is now engaged in the 
battle with the foe. 
Perhaps the most Biblical of t~e images used is the 
description of the sign of the cross as a parallel to cir-
cumcision in the Old Testament. St. Paul states in Romans 
4:11 that Abraham received the sign of circumcision as a 
seal (s'Dhra;:is) of the righteousness he rec.eived by faith. 
Paul also describes the Christian as one who has been 
sealed.17 In view of the manner in which he draws .a 
parallel in his writings between baptism and ci_rcumcision_, 
it was only a matter of time be.fore the bestowal of the 
sign of the cross assumed the position in the Church's 
thinkill;g that circumcision had in the Old Te-stament. Cir-
cumcision was the "mark" put on the Israelite; the sphragis 
is the "mark" put on the new people of God who are made new 
through baptism. The sign of the cross becomes the bearer 
of the crucifixion-like character of baptism. Sever~l other 
17Ephesians 1:13, 4:30. 
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passages are also involved in this set of images. Ezekiel 
9:4 describes those who have been faithful to the God of 
the covenant as having been marked on the forehead; so also 
the 144,000 in Revelation 7:4 that are sealed are sealed 
on the forehead. The snhragis, then, is the divine imprint 
on those who are members of the new covenant people. 
In summary, the imposition of the sign of the cross 
on the forehead of the candidate was regarded as a designa-
tion of the meaning and function of baptism and as the be-
ginning of the process of renew~l which is centered around 
baptism. The signing of the cross was for the Church not 
simply a casual ceremony but a statement of confidence in 
her ability to oear the Spirit to those given her by God 
and a definition of the meaning and purpose of all the 
rites attached to baptism. 
The Salt Cer~ony 
The ritual of the enrollment of the catechumens con-
tinued with the presentation of the salt. The priest spoke 
a prayer of exorcism over the salt to be given the cate-
chunens. The function, of t .he salt is described in this 
fashion, "And therefore we ask thee, 0 Lord our God, that 
in the Name of the Trinity this creature of salt may be a 
saving sacrament to drive away the enemy. 1118 It should be 
lS.,,,...;t , . t 160 
,,UJ. a.tter, ~- £!....•, !>• • 
noted that the word sacrament here is not to be understood 
in our more limited sense of the word but in the. more gen-
eral sense of a sacred act. The theme of the ceremony is 
the struggle with Satan for the candidate. The priest 
then placed some of the salt in the mouths of the infants 
with til.e words, "N., receive the salt of ,visdom, for a 
token oi' propitiation unto eternal life. nl9 Immediately 
thereafter, the Sacramentary indicates that a prayer of 
blessing for the catechumens was said as the final act be-
fore their dismissa1. 20 The prayer follows: 
0 God of our fathers, 0 God who dost establish all 
tru.~h, we humbly beseech thee to look favourably 
upon this thy servant, and grant that he who has 
ta~en this first morsel of salt may hunger only 
until he be satisi'ied with heavenly food: until then, 
Lord, may he ever be fervent ,iB spirit, rejoicing in 
hooe, and alway serving thy Name. Lead him to the-
la.ver of the second birth that with thy faithful 
people he may be worthy to receive the eterna1
21
e-
wards of thy promises. Through the Lord ••• 
The italics are ,{hi taker's to indicate the citation of 
Romans 12:11. 
This custom of giving salt was apparently limited to 
the churches of the western empire; it is not found. in the 
rites of the Eastern churches. The earliest reference to 
salt in relation to the catechumens may be Ganon 5 of the 
19Ibid. 
20Ibid., pp. 160, 187. 
21Ibid., P• 160. 
Third Council of Carthage, 256 A.j).,which reads, 11It was 
agreed that no. sacrament should be given to catechumens, 
even during the most solemn Paschal season, except the 
usual salt. 1122 Augustine may have referred to it; how-
ever, his comments may refer to some other usage. The 
Letter to Senarius (c. 500 A.D.) seems to be the first 
Roman reference to the ceremony. 
Just how this ceremony was administered is a matter 
for conjecture. On the mode of administration hangs at 
least some of the meaning of the rite. Stenzel proposes 
that at first a highly salted bread was offered rather th8?1 
salt itself. 2~ The parallels that are drawn between the 
.salt ceremony and the Eucharist in which the eating or the 
salt is described as the 11 sacramentum catechumenorum" seem 
to i:D.ply an eatin5 or the substance given. The use of a 
salted bread would strengthen such a parallel. There is 
also some evidence that salt in a pure form was not readily 
available to persons or the time when the ceremony was de-
veloped. 
The significance of the use of the salt is also less 
precisely defined than one might wish. Stenzel offers two 
possible streams of thought. The first of these comes 
22Ibid., P• 212. 
2~Alois Stenzel, S.J., Die Taufe: Eine Genetische Er-
klaerung der Taufliturp;ie \Innsbru.ck: Verlag Felizian -
Bauch, 19'5!Y, p. 172. 
from the Semitic custom that Tihen a man eats another's 
"salt" he comes under that person's protection. This is 
another for:n o! the old house gu.est rule. A sin on the 
part of the guest against the host and :Q£! versa are 
equally scandalous. Salt is an element in the entering 
into of covenants. Leviticus 2:13, Numbers 18:19, and 
2 Chronicles 13:5 are an indication o.f this. If this is 
the background of the custom, it becomes evidence then of 
the new covenant into which the candidates enter through 
baptiSlll and a parallel to the various instances where God 
breaks bread with men as an indication of the reconcilia-
tion made possible by nis covenant grace. The Eucharist 
is, of course, a part of this tradition. 24 
Still another stream of thought is introduced by. the, 
preservative and cleansing qualities of salt. In Ezekiel 
43:24 reference •is made to sacrifices of meat on which salt 
is sprinkled. This makes the meat "clean," Dieat which is 
untainted with decay. Salt is .a purifying element; there-
.fore, reception of the salt mi5ht be a sign of the purifying 
action that is at work in the recipient. This is a point 
in the present rite where the oestowa1 of salt is closely 
linked to the exorci~s. 
John the Deacon states: 
The catechumen receives blessed salt also, to sig-
nify that just as all flesh is kept healthy by salt, 
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so the mind which is drenched and weakened by the 
waves of this world is held steady by the salt of 
wisdom and of the preaching of the word of God: 
so that it might come to stability and permanence, 
after the distemper of corruption is thoroughly 2c settled by the gentle action of th~ divine salt. ✓ 
St. Isadore of Qeville (d. 636) explains the custo~ 
in this way: 
The giving of salt in our ministration to the cate-
chumens was instituted by our forefathers, so that 
by tasting it they receive a -seasoning of wisdo~, 
and may not stray in folly from the flavour of 
Christ; that they may not be foolish and look back-
ward as did Lot's wife, lest giving a bad e~~ple 
they may themselves remain to infect others. 
The play on the "{!ords "seasoning" and "flavour" is obvious. 
The interest in wisdom and folly parallels the formula for 
bestowinr; the salt in the oacramentary, "Receive the salt 
ol' wisdcm. 1127 ,lisdom refers to the ,iisdom of God, the 
saving work lie performs among His people and proclaims to 
them. ~isdom is in the streets and speaks of God's cove-
nant with Israel. Of interest is the allusion to Lot's 
wife and lo.oking back (to heathenism., to the devil's :9omps 
which they must renounce?). 
The Gelasian Sacramentary formulas describe salt as a 
safeguard for the human race, an allusion to its hygienic 
powers. It is described as a saving sacrament, a reminder 
25~,hi taker, .2.:2• ill•' P• 145 • 
26Ibid., P• 100. 
27Ibid., P• 160. 
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perhaps cf the time conjectured by Stenzel when it served 
as a parallel to the :&lcharist. It is· to drive away the 
enemy. It is to be medicine for those who receive it. The 
morsel of salt is to increase an appetite for heavenly 
food. 
This rather wide variety of emphases plus the variety 
found in the form of the formula accompanying the giving of 
the salt may support the theory that the ceremony came intc 
the baptismal practice of the Church somewhat tardily and 
did npt have universal support. For exar:i.ple, St. Hildephcn-
sus of Toledo (d. 669) wrote: 
In some places, so it is reported, they receive salt, 
signifying as it were the seasoning of wisdom. Pos-
sibly the custom is permissible: ancient custom 
alone commends it: it has no other grounds. ~or by 
no doc-ament of holy scripture can it be shown that 
salt was given to catechumens as they attained the 
sac=anents of faith: and where that is absent there 
can be no obligatiqn.28 
It is noteworthy that he died thirty-three years after his 
fellow Spaniard, Isadore, who accepted the ceremony. 
The Scrutinies 
Later on the same day, the catechumens were once again 
assembled at the church. They had been enrolled as cate-
chumens; they had symbolically undergone the three year 
period of testing and preparation. They returned as 
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competents, as elect, those who have been a~tted to the 
final ~reparations for baptism. Obviously these terms 
were by then symb.olic because all the catechumens were in-
fants. 
They assembled for the first of a series of scru.ti-
nies. This term covered gatherings of the candidates 
which were largely given over to exorcisms. Examination 
of the candidates does not seem to have been the main pur-
pose of the scru.tinies despite the name. John the Deacon 
in the Letter _i2. Senarius does suggest that in Rome the 
elect were examined in respect to the manner in which they 
had responded to their instru.ction. 29 The wording, however, 
leaves the meaning uncertain. Th~ probable meaning of his 
words is that this examination referred to the normal 
responses of the candidates by way of the renunciations, 
confession of the Creed, and the like. In this case 
John's words do not indicate an exception to the r-~le. 
The term scru.tiny finally came to desi~nate any meeting 
for persons being prepared for b~ptism. 
The Gelasian Sacramentar:y gives propers for three 
Sundays in Lent, the third, fourth and fifth, for scru.ti-
nies.30 The Ordo Rom.anus XI calls for seven such ecru.ti-. -------
nies: the first two being held on ~~ednesday and Saturdv 
29Ibid., P• 146. 
;olbid., PP• 156-159. -
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of the third week in Lent; the third (the "Great") scru.tiny 
on an unspecified date during the fourth week in Lent; the 
fourth and fifth on u.ndesignated days during the fifth 
week; the sixth scru.tiny during the sixth wee~ on an un-
designated day; and the seventh on Holy Saturday.31 The 
number seven was chosen because of the seven gifts of the 
Spirit.'2 As far as form and content are concerned, the 
scrutinies are all of a piece with the exceytion of the 
"Great" scrutiny and the ecru.tiny held on Holy Saturday. 
The ecru.tiny takes place .in the setting of the :Mass 
between the collect and the Gospel, the epistle being in 
effect a closing lesson for the scruti~. The collect for 
the first scru.tiny reads as follows: 
;le beseech thee O Lord, bestow upon these elect 
right hearts and wise minds as they co~e to confess 
thy praise: so that man's ancient dignity, which 
once by sin they had lost, by ~hY ~race !llaY be re-
stored in them. Through ••• ~,-
The deacon then calls the catechumens forward.. They 
probably were carried by their sponsors. They were sepa-
rated again by sex. Th.er were then bid to pray.. Since in-
fants do not readily "bow the knee," one can only conjecture 
th.at the godparents prayed in their stead. Then the god-
fathers and godmothers signed the infants on the forehead 
3llbid., PP• 187-192. 
32c:r. su~ra, p. 22. 
33whitaker, .22·• ill-•, :p. 157. 
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v:ith their thumbs, saying, "In the ilame of the Father and 
o! the Son and of the Holy Ghost," repeating the ~riest's 
action earlier that day.34 
The role oi the sponsors reflects something of the 
stress on the rites of the catechumenate as the shift was 
made from adult catechumens to infants. Although already 
in ~ippolytus adults answer £or children not able to s~eak 
for themselves, the normal role of sponsors had to do with 
adult converts. Sponsors brought the candidates-to-be to 
the bishop for enrollment and bore testimony to their 
suitability. They were questioned as to the behavior of 
the catech.umens during their three year period of proba-
tion. In short, they represented the candidate before the 
Church. In the present rite they seem to represent the 
Church to the elect. They joined in the process of ex-
orcism, the expulsion of Satan, the imposition of the seal 
of salvation and the bestowal of the Spirit. That there 
were evidences of this in earlier days is not to be denied; 
the significant thing is that in these catechetical rites 
the original obligations of sponsors other than their 
action at the enrollment have been set aside. 
Then an acolyte (again, a. member of the les·ser 
clergy) signed the male children, placed his hand over 
them, and spoke the first prayer of •exorcism, "God of 
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AbrahBJ:J.. 11 The prayer recollects that, God in delivering 
Israel from Egypt had gu.arded her by an angel of His good-
ness (the pillar of cloud and fire?). The Church asks 
that God send an angel to gu.ard these candidates and to 
lead them to the font (as lie once led Israel to Canaan). 
The devil is commanded to leave these persons on whom the 
sign of the cross has been made. Then the female elect 
were signed by the acolyte. Placing his hand on them, he 
prayed that these, too, might be led to the font. An ex-
orcism was spoken over them, too.35 
The deacon again called the elect to bow the knee; 
the sponsors thereupon made the sign of the cross over the 
children. A second acolyte now made the sign of the cross 
on the male infants, laid his hand on their heads, and 
spoke an exorcism. Satan is told to give place to the Holy 
Spirit who will cleanse them at the font. He then signed 
the female children and exorcised them, mentioning Susanna's 
delivery from false accusation.36 
A third time the deacon called them to prayer. A 
third acolyte signed the boys and with the imposition of 
his hand exorcised them a third time. In this exorcism, 
Jesus' walking on the sea and His rescue or Peter as he 
was sinking in the sea are recalled. The girls were then 
35Ibid., PP• 160!"., 187. 
36Ibid., PP• 16lf., 188. 
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exorcised, this time with an invoking of the Name of Him 
who opened the eyes of the man born blind and who raised 
Lazaru.s.'57 
A fourth time they were called to prayer by the deacon. 
The sponsors again signed the children. This time, however, 
it was the priest who signed them on the forehead rather 
than an acolyte. He pl~ced his hand on their heads, first 
the males and then the females, asking God to enlighten 
them and to cleanse and sanctify them as preparation for 
their baptism. 38 
Again the deacon issued the bidding to prayer. The 
godparents signed the children still another time. Then 
the epistle was read. On this day it was Ezekiel 36:25-
29a. 11 I will sprinkle clean water upon you, ••• I will 
put my spirit within you •••• You shall be 1IlY people, 
and I will be your G·od. • •• 11 After the responsory, 
Leviticus 26:9, the catechumens were-dismissed. The hiass 
continued with the Gospel-, St. Matthew 11:25-30"! "I 
thank thee, Father, ••• that thou hast hidden these 
things from the wise and understanding and revealed them 
to babes; • • • Come to me, ••• you will find rest •• • • 
The Mass was said for the catechumen~, their ~es and 
those of their sp~nsors being read during the Canon. The 




oblations were made by their parents and godparents. At 
its close the next scrutiny was announced. 39 In this way 
a rather lively witness was given to the priestly nature 
of the Church, each person having a share and a responsi-
bility in the doing of the Eu.charist. 
All of this clearly shows that the main purpose of the 
scrutinies was the exorcisms. ~lthough at the height of 
the adult catechumenate instruction was a large part of the 
gatherings which correspond to these scrutinies, this had 
fallen away, now that infants ·made up the majority (prob-
ably in most instances the total number) of the candidates 
for baptism. The teaching of the Gospels, the Symbol and 
the Our :i!1ather during the third scrutiny and the reading 01·· 
the lessons during the Easter vigil were all that remained 
of the great catechetical system •. Now the exorcisms which 
had always played a major role in the purpose of the scruti-
nies stood out all the more clearly because the instruc-
tional part has fallen -away. 
The exorcisms were based on the certainty of the Gos-
pels that man is always under the control of some superior 
force, either the spirit of evil or the Spirit of the Holy 
G·od. !fhis was even more vivid for the early Christians 
since they lived in a world inundated by idols and pagan 
rituals which would certainly have looked satanic in some 
39Ibid., PP• 157, 188f. 
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cases even to us. At a time when the candidates were all 
children or Christian parents, the ~ore than a dozen and a 
half exorcisms administered before ba~tism might seem ex-
cessive to us, of course. How much this was due to tradi-
tion and how much to superstition is hard to say. 
At a-:J:y rate, the exc•rcisms reflected the Lore.' s teach-
ing that Satan does not readily let :a.is prize fall into the 
hands o:t: the Enemy. His words, "This kind cannot be dri·.ren 
out by anything but prayer," were remembered.40 The exor-
cisms had as their purpose the gradual freeing of the soul 
from the power the devil exercised over it. 
The following quotation from the Procatechesis of St. 
Cyril of Jerusalem is something of a classic interpretation 
of the exorcisms. 
Let thy feet hasten to the catechizings, receive with 
earnestness the exorcismsi for whether thou art 
br~athed ~yon, or exorcised, the Ordinance is to thee 
salvation. • • • ;iithout exorcisms, the soul c~o': 
be cleansed; and they are divine, collected fro~ the 
divine scriptures •••• For as the goldsmith, con-
veying the blast upon the fire through delicate in-
struments, E;md as it were breathing on the gold which 
is hid in the hollow of the forge, stimulates the 
flame it acts u~on, and so obtains what he is seek-
ing; so also, exorcisers, infusing fear by a divine 
breath,. and setting the soul on fire in the crucible 
of the body, make the evil spirit nee, who is our 
enemy, and salvation and hope of eternal life abide: 
and henceforth the soul, cleansed from its sins, hath 
salvation.41 
40st. }.iark 9:29; cf. St. Matthew 17:21. 
41~:ihi taker, ..2:e• ill•, P• 22. 
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The final goal of the exorcisms, ritually speaking, 
was the personal renunciation of Satan on Holy Saturday, 
something which no man can do unaided by the Spirit. 
First the power of Satan must be broken; the Holy Spirit 
mu.st replace the evil one; then an~ then only can a man 
call Jesus Lord. 
The Traditiones 
The second and third scru.tinies followed the pattern 
described for the first except for a notable addition to the 
third scru.tiny. This addition occurred following the Epistle 
at the point where the other scru.tinies customarily ended. 
The addition consists of the traditio evangelii, the 
traditio s:ymboli, and the traditio orationis; that is, the 
ceremonies whereby the elect we.re taught an exposition of 
the Gospels, the Creed and the Lord's Prayer. Because of 
the dignity and importance of these ceremonies, this third 
scru.tiny became known as the "Great Scru.tiny. 11 
These "handing overs" of the Creed and the Lord's 
Prayer were products of the shape of the catechetical sys-
tem of the early Church. Due to the discit>lina arcani, 
these were not of common knowledge. It was necessary, 
therefore, that they taught to the candidates who would 
be expected to make use of them during the night of the 
Easter vigil. The handing over of the Gospels seems to 
have been a lat.er cer~mony, a ceremonialized enactment of 
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the ·catechetical instruction given adult converts during 
Lent. 42 
The Ordo states that a Lesson and an Epistle were 
read. The first of these was Isaiah 52:2b-7 which tells 
of the covenant God makes with those who hear His voice. 
The responsor,y was Psalm .34:11 which reads, "Come, 0 sons-, 
lieten to me, I will teach you the fear of the Lord. 11 The 
Epistle was a reading which began with Colossians 3:9b and 
ended with Romans 10:181 \ihat was read between them, we 
do not :icnow. The Colossians passage speaks of the Chris-
tian as having put off the old man and having put on the 
new nature. The Romans verse is the conclusion of St. 
Paul's statement on the salvation ,vhich has gone out to a·11 
the ends of the earth through the preaching of the Gospel. 
i;. responsory followed. 43 No Gospel is given; very probably 
the presentation of the four Gospels which followed was 
understood as the Gospel of the ass. 
The Sacramentary and the Ordo describe the action 
which followed. 44 Fou~ deacons came from the sacristy, 
each 01· them carrying the book of one of the four Gospels .• 
Going before them were two candlebearers and censers. The 
deacons placed the four books· on the altar, one in each ot 





the corners. A priest then spoke a formula which stat.es 
that the Church will open up the Gospel·s, the story of 
divine life, to the catechumens. It mentions that "gos-
pel." means glad tidings, that there were four Evangelists 
who wrote gospels, and that each of them is represented in 
Ezekiel 1:10 where the prophet describes the four beasts 
with the four-fold heads. 
The first deacon then read St. Matthew 1:1-21. A 
sub-deacon returned the book to the sacristy. The priest 
then commented on these \Vords. He explained the Ohurch, 1 s 
identification of the symbol of a man with St. Matthew. 
The second deacon then read St. Mark 1:1-8. This Gospel 
was also returned to the sacristy. Once again the ~riest 
commented; this time on the identification of the symbol 
of a lion with St. Mark. Then the third deacon read St. 
Lu..~e 1:1-1?. The priest explained the connection bet'.veen 
the ox symbol and St. Luke. In the same manner St. John 
l:l-14a was read and the connection between the symbol of 
the eagle and St. John expounded. 
As was mentioned above, this ceremony seems to repre-
sent a ritualization of the catechetical instru.ction 
previously given to adult converts during the catechumen-
ate. It could have no actual teaching value in the case 
of the children now being presented. It did, however, 
serve to remind the Church of its past practice ·and also 
to remind the godparents of their obligations to expound 
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the Gospel to their godchildren when they reached an ap-
propriate age. Although there does not seem to be any 
direct evidence from hance itself that sponsors had a 
role to play in the catechetical in•str.1ction of converts, 
there is such evidence from Rome, the first home of the 
rites we are studying here. However, there are numerous 
statements recorded, statements dating from the same time 
as these two rites, in which sponsors are admonished to 
teach their godchildren the catholic faith. This usually 
meant teaching them the Creed .and the Lord's Prayer.45 
Even if the Church found it impossible to teach the Gospel 
to the elect by this ceremony, she· reminded herself that 
the Church lives and has her being in the Gospel. 
Immediately after the presentation of the four Gos-
pels followed the traditio s:ymboli, the presentation and 
exposition of the Nicene Creed. 46 T"ne priest begins with 
an introduction in which he instru.cts them not to write 
down this confession, given by the Holy Spirit, but to 
memorize it. Being under the ancient discipline, it could 
not be written down in such a way that the enemies of the 
Church might obtain it lest it be profaned. It had to be 
45Derrick Sherwin Bailey, Snonsors .!:!2, Bantism.!!!9:.Qsm-
i'irmation: an Historical Introduction To Anglican Practice 
(London: Society for Promoting Christian Knowledge, 1952)., 
P• 4?. . 
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co:cunitted to ~emory, furthemore, because the candidate 
would have to repeat it later on as his own personal con-
fession, usually on Palm Sunday. This, of course, was in 
the older days. 
The acolyte then took one boy from the grou~ of male 
children and held hi~ in his left arm with his right hand 
on the boy's head. The priest inquired of the acolyte con-
cerning the lanQiase in which the boy would confess his 
i'aith. The answer was "Greek." at the priest's direction, 
the acolyte (still holding the boy in his left arm and with 
his right hand on the boy's headl) chanted the- iiicene Creed 
in Gree~::. r.ccord.ing tc the Ordo the same procedure was 
. 
followed \'lith one of the giI_'ls. Then the same procedure 
,.,,as follo\·1ed a second time, this time in Latin. Again, 
the Ordo has the rite said both tor a boy and a girl. 
The priest then expounded the Creed. His exposition 
included an ir.struction that by baptism the catechumens 
will be tran.stori:ied from cld men into new and that ba~tisa 
is a kind of death and resurrection. In part the formula 
reads: 
A. sinner go·es into the v,aters and comes out justified. 
He is thrown out who draws you to death, and he is 
received who leads you back to life, through whose 
grace it is given you ~o become .§.2.S! ,2!: ~' not 
brought forth ,ll the !!ill ,2!: la! 1'lesh. • • • The 
devil, who never ceases to tempt mankind, must al-
ways find you protected by this Creed: so that 
with the enemy whom you renounce cast down, and by 
the protection of him w~om you confess, you may pre-
serve the grace of the Lord pure and spotless unto 
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the end, so that wherein_you receive remission of 
sins, you may also have the glcry of the resurrec-
tion. Therefore, dearly beloved, you have heard 
the symbol of the catholic faith: you 50 now and 
receive entire instruction in what you have heard. 
Powerful is the mercy of God, which is both able to 
lead you who seek after the faith of baptism to the 
end cf your search, and to bring us who deliver 
these mysteries to you, together with you, to the 
heavenly kingdom. Through ••• 47 
The exposition !ila~es plain the ancestry of the rite. 
It is a formalization of the practice of the Church to re-
veal the Creed at a point just before the candidates' 
baptism. The instruction to go and receive entire instruc-
tion, of course, fits into this pattern. The cate·chetical 
instruction of the Church was the birthplace of the Creed. 
Opportunity had to be given for the catechumen's confes-
sion of faith; that implied that he had to be taught how 
to confess that faith. 
In final comments on this traditio, it may be noted 
that according to the Ordo, the earlier of the two, both 
girls and boys are singled out for instruction in the 
Creed. In the Sacramentary only the boys are mentioned. 
The use of both Latin and Greek is probably an anachronism. 
The third of the traditiones was the handing over of 
the Lord's Prayer.48 The opening formula consists o:r in-
struction concerning the nature o:r prayer and its role in 
47Ibid., PP• 166f. 
48Ibid., PP• 167-169, 191. 
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the Christian's life. It continues with a petition by 
petition exposition of the prayer. The thoughts expressed 
are amazingly similar to those Lutherans have learned from 
the Small Catechism. It becomes apparent that in his com-
ments on the Lord's Prayer Luther was heavily indebted to 
the traditions of the Church. 
Two useful purposes were served by the exposition of 
the Lord's Prayer. First of all, the Lord's Prayer was a 
part of the Mass of the Faithful and would be used in the 
Paschal baptismal eucharist • . Adult converts could be ex-
pected to memorize it for use that night. But more than 
this, the tord's Prayer represents the intimate Father-
child relationship which becomes a part. of the inheritance 
of the candidate with his baptism. He now comes into the 
most intimate of relationships with the Father, being 
privileged to use even the very words which his newly-
confessed Lord, Jesus Christ, taught. Now he will also 
be a son of God, one able to spet,lk and commune with the 
God of gods. It is expressive also of the new brother-to-
brother relationship which is his with his fellow Chris-
tian_s when he is adopted by the heavenly Father. When the 
family gathers to eat at its Father's table, all say grace 
with this prayer. 
As commentar;y on these three ceremonies there is per-
haps nothing .more clear than the following statement by 
Bouyer. Bouyer discusses Christian initiation movingly 
56 
not only in his slim volume Christian Initiation but also 
in Liturgical Piety from which we quote. 
In one of the final scrutinies, the initiation reaches 
a climax with the traditio ·evanp;elii, the "handing 
over of the gospel, 11 in which the deacons solemnly 
carry in the books of the four Gospels and begin the 
reading of them, which is explained to the catechumen 
by the homily of the bishop. And from this "handing 
over" of the Gospel springs the traditio symboli, the 
"transmission of the Creed," in which the unity and 
the wholeness of God's design in the Scriptures will 
be revealed to the catechumen in Christ, and the 
traditio orationis, that is, the transmission of the 
Lord 1s Prayer, in which through faith the perfect 
filial answer is to be given to that Fatherly love 
which the Gospel has disclosed. 
Until he has received these "traditiones," as the 
]'athers say in very characteristic sentences, the 
catechll?llen cannot truly pray any more than he can 
truly believe, that is, accept the Gospel in the 
living way in which a Christian accepts it. In or-
der to be able to do so, the catechumen must be born 
again. He must have undergone death to this world 
and to the life of alienation from God which he has 
led in it, and afterwards have been reborn to the· 
life of a child of God through the resurrection of 
Christ, Only the man who is no morP. a child of the 
fallen Adam--but who in the second Adam comes down 
from heaven as a child of the Heavenly ~ather--can 
truly say the "Our Father. 1149 
Interestingly enough, Naples had an additional traditio, 
namely, of Psalm. 2,. This psalm with its reference to the 
Shepherd who leads His sheep to -x•unning waters, who anoints 
their heads with oil and gives them a cup of wine and the 
table spread before them was used during the Easter vigil 
in Naples. 
49Louis Bouyer, Li,ical 1lsg3' (Notre Dame, indiana: 
U~versity of Notre Dameess, 1 , p. 165. 
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A final exhortation to the elect concluded the cere-
monies for· the catechumens. 50 The Mass continued. The 
next scrutiny was announced. 
The fourth, fifth,and sixth scrutinies were repetitions 
of the first. 
The Scrutiny of Holy Saturday 
The final scrutiny took place early on Holy Saturday. 
This scrutiny, like the third, had a special series of 
ceremonies. ~1hereas the ceremonies of the third scrutiny 
were based on the catechetical instruction of the older, 
adult catechumenate, the ceremonies of this last scrutiny 
were given their unique form by its proximity to the bap-
tisms themselves. They represent the final preparation for 
baptism. 
The candidates were instructed at the sixth scrutiny 
to gather at nine o'clock in the morning of Holy Saturday. 
The children were divided according to sex again. The 
rubric which follows is indicative of the Church's under-
standing of the relation between instruction and exorcism. 
The rubric reads, "Early in the morning the in!'ants make 
their return of the Creed. First you catechize them, lay-
ing a hand on their heads, and saying: ••• , 11 followed by 
50Whitaker, ll• ill•, PP• 168.f., 191. 
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an exorcism.51 The meaning of instruction is the exorcism. 
of Satan and the bestowal of the Spirit. This is a remark-
able parallel to the words of John the Deacon which have 
already been noted, namely, that by the laying on of hands 
the candidate learns who he is and who he shall be.52 The 
bestowal of life rather than the bestowal of the Church's 
dogma was seen as the way to admission to the fellowship 
of the saints. 
The Ordo specifies that t~e priest sign the candidates 
on their foreheads and place his hand on their heads as he 
speaks this exorcism. 
The so-called Effeta now took place. This ceremony is 
a reflection of St. hiark 7:,lff. Christ, taking aside the 
man ,vithout hearing and with an impediment in his ~peech, 
put His fingers in his ears, spat and touched his tongue 
and said, "Ephphatha," that is, be opened. In this way He 
restored plain speech and hearing to the man. In the 
Effeta ceremony the priest touches the candidate's nostrils 
(not the tongue) and ears with spittle and says into his 
ear, "Effeta, that is, be opened, unto an odour of sweet-
ness. But thou, 0 devil, take flight, for the judg$ment 
of God has dravm near. 115' The nostrils were chosen because 
51Ibid., PP• 173, 192-f. 
52Supra, p. 15. 
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of the Spirit who must be breathed into the candidate. 
The renunciations followed. 54 The O:rdo makes no men-
tion of them. It is almost impossible to believe that the 
renunciations were actually omitted by the churche·s using 
the rites 0£ the Ordo. They are a part of all baptiSI:1al 
rites from the earliest times. For them to have been 
actually emitted would have meant that the resyonse to all 
the exorcisms would have been missing. It is titi.c denial 
~f Satan, a&d the corresponding confession of Christ, fer 
which the Church had been exorcizing, praying, teaching 
and laying en hands. The renunciations are, so to ope~c:, 
the canciiciate • s first faltering steps, ·still ca:refully 
attended by the Church in the person of his sponsors. 
The va~aries of ritual being what they are, one can not 
exclude the possibillty o~ an omission of the renuncia-
tions. It would have been most strange, however. 
li.ccompa11ying the renunciations is the first anointing 
prescribed by the Sacramentary,. 55 In this case the anoint-
ing ~as done with the so-called oil of exorcism which was 
especially prepared for this occasion a~ the Maw:i4y Thursday 
~ass of Chrism. In this case, the candidate was anointed 
on his oreast and between the shoulder.blades. The name 




was a continuation of the process of exorcism. It was one 
final attempt to endow the catechumen with the strength 
to throw off the chains of Satan and to make his renuncia-
tion and confession o.r re.i th. It should b~ noted that. 
these t\-10 are separated in the Sacramentary, the renuncia-
tion ta~ing place in the morning and the confession of 
i'aith ta1::in6 :place during the vigil. It was not always so. 
Hippolytus described the renunciation as taking place just 
~rior to the confession and baptism. They are the oppooite 
sides of the same coin. 
There were varying practices in regard to anointinG in 
the various baptismal rites of the Church, but anointing 
was a part of each. The oil that was used was generally 
olive oil; quite commonly a fragrant ~~bstance was added 
to the oil. Commentatoro on the anointings frequently 
pointed out the parallel between this chrism and Christ 
(the Anointed One) and Christians (the anointed people). 
A part of this understanding of the meaning of the cez-emony 
depends also on the role of the Spirit who was "poured 
over" Christ, so to speak, at His baptism. 
The practice described by Hippolytus prescribed an 
anointing with the "oil of exorcism" immediately after the 
renunciations, an anointing with the "oil of thanksgiving" 
immediately .aft~r the three-%old immersion, and an anoint-
ing accompanying the bishop's confi:rmat~on. The Gelasian 
Sacramentary prescribes the anointing with the oil of 
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exorcism just before the renunciations. 
ings are similar to those of Hippolytus. 
The other anoint-
The Ordo, which 
does not mention the renunciations, likewise mentions no 
anointing at this point. The baptismal anointing appears 
to be covered by a ceremony of pouring oil into the bap-
tismal waters. The anointing with c.onfirmation i •s also 
recorded. Similar variations in practice are to be foUI1,d 
in other rites also. 
The practice of anointing is rooted in secular and 
sacred practices. The athlete.a and gladiators of the Roman 
Empire were anointed with oil (mu~h as channel swimmers 
today) both as a conditioning agent and also for protection. 
An oil wrestler makes an elusive opponent. People were 
regularly anointed also when taking a bath to remedy the 
dryness of skin caused by a protracted star in the baths. 
It was also used as a cosmetic for the skin and hair. It 
was used for the sick as we know from James 5:14. Olive 
oil was used for the a~ointing of kings and priests in the 
Old Testament. The use of oil for various purposes, then, 
was both a regu.lar part of life and also had special sig-
nificance in Jewish and Christian thought. 
In the oil of exorcism, the healing qualities of oil 
and the association of oil with the Spirit were the leading 
thoughts. The blessing o:r the exorcized oil which appears 
in the propers for the Chrism.al Jliass for Maundy Thursday 
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makes this clear.56 In this prayer the power of the Name 
of the Trinity is invo~ed to enable this oil to drive 
Satan out of the candidates so they might receive the for-
giveness of sins. Sin is the great disease of man; it is 
the symbol of the satanic possession of men who are not in 
fellowship with the Father through Christ. Baptism is the 
divine medicine which restores men to health through the 
death of Christ. The formula also makes an inter.esting 
reference to the olive branch brought to Noah by the dove 
as a token of the liberation of the world from the destru.c-
tive flood. It is by the Holy Spirit and by the oil of the 
olive that men escape the death-dealing waters. By them 
baptism is made a saving flood. 
After being anointed with the oil of exorcism, the 
candidate made his renunciation of the devil, a renuncia-
tion he was able to make because the power of Satan had 
gradually been loosened by the repeated exorcisms. Three 
questions were put to him. Do you renounce Satan? Do you 
renounce his works? Do you renounce his pomps? The first 
two are obvious; the last not so obvious. The devil's 
pomna were the ~estive heathen processions and spectacles 
conducted in honor of the deities involved. The devil is, 
as it were, condu~ting a triumphal procession in the world 
with all those serving him rnnning after. By the renunciation 
56 ~-, P• 172. 
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the candidate indicates he is dropping out of Satan's pro-
cession and joining the procession of God's elect. In 
the days of the adult catechumenate the word pomp could 
be taken quite literally. By the time of the Sacramentary 
all such heathen processions had been declared illegal; in 
fact, the heathen religions were largely a thing of the 
past. The three-fold renunciation is a reflection of the 
three-fold confession of the Trinity which was to come. 
After the anointing and the renunciation, the redditio 
s:ymboli took place. The catechumens were traditionally 
called upon to demonstrate their knowledge of the Creed. 
In the case of infants the sponsors had been called upon 
to repeat the Creed. The fact that it is the priest who 
speaks the Creed rather than the sponsor in the rite de-
scribed by the Sacramentary says much about the low estate 
of the role of sponsor at that time. It is at this time 
that the emphasis began to shift from sponsoring a cate-
chum.en to serving as his godparent, the one who assumed 
the task of teaching the child the elements of faith as he 
grew in years. 
Finally, the archdeacon bid them to pray and t~en dis-
missed them all with the instruction to return that night 
for the vigil. 
The Easter Vigil 
The Easter vigil has its roots in the Old Testament, 
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especially in the Passover. Israel waited through the 
, night for the deliverance yromised by God through the angel 
of death. The Jewish day began on the evening before the 
day itself, as ·our reckoning would have it. Thus the ob-
servance of the Sabbath and the Passover and all the other 
feasts which celebrated God's acts of deliverance always 
began in the evening. These evenings began with prayers 
of thanksgiving for this deliverance and became times for 
the expression of requests for the fulfillment of the hope 
of Israel, the coming of the messianic age. 
The lightins of candles was associated with these 
night rituals of thanksgiving and expectation. The Jewish 
cultus included yrayers which attended the lighting of the 
candles. Christians adoyted the custom and lighted candles 
on the evening before Sunday. In time the custom fell away 
exceyt for the night before Easter, which night, it was 
felt, would be the time of the expected Parousia o~ Christ. 
The coming of light into a darkened world was a common 
Biblical picture of the coming of God's new age. A cere-
monial lighting of a candle at the Easter vigil readily 
became invested with much symbolic baggage, especially in 
view of the pillar of fire which played so large a role in 
the Exodus~ 
,lhen the catechumens regathered at the church that 
evening, the service began with the blessing of the candle 
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for the vigil.5? Then came a course of ten lessons fol-
lowed in the case of three of the readings by a canticle 
and in each case by a collect.58 The lessons chosen were 
texts which had been drawn upon by the catechists for the 
instruction of the catechumens. The texts chosen were in-
terpreted as prophecies concernin~ baptism and the role of 
the Spirit in the new age. 
An opening collect is given in the Sacramentary on 
behalf of all the participants in the vigil. The first of 
the lessons began with Genesi~ 1:1. No indication is given 
of the length of the portion read. It is likely that it 
included all or chapter one at least .and gave a complete 
account of creation. The collect which followed the les-
son provided the liturgical purpose for the lesson. Bap-
tism is seen as the continuation of God's creating activity, 
making things which have grown old new again. The cate-
chesis o.f the early Church made much of the fac1, that it 
was from water that the world was newly created and that 
the Church is created out of the water of baptism.59 An-
other picture set forth in the Gen~sis account is that of 
the Spirit hovering over the water. The prayer for the 
consecration of the font in the Sacramentary develops the 
5'7Ibid., P• 193. 
58Ibid~, PP• 1?4f. 
59 Cf. Danielou, .2:2• ill•, PP• '71-'75; St. John 3. 
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theme of the Spirit creatively at work in the font. The 
descent of the Dove after Jesus left the waters of the 
Jordan after His baptism was also frequently remarked upon. 
The second reading was about Noah. It is fairly cer-
tain that the lesson dealt with the flood rather than any 
other event in Noah's life. 1 Peter 3:18-22 recalls that 
by the waters of the flood eight were saved even while the 
world of sin was being destroyed. The waters of the flood, 
like those of baptism, both destroy and save.60 Baptism 
is both judgment and grace. The dove which went ~ut over 
the waters and returned with the olive branch of peace 
figured in the Church's use of this text as did also the 
figure of the ark as representative of the new saving ark, 
the Church.61 The collect which followed the r~ading re-
c~lled that the creation of the world was no more wonderful 
than the redemptive, creating work of the new age. 
The third reading was about Abraham. The lesson 
probably was about the sacrifice of Isaac. Abrahal!I. is the 
father of all those who believe because of his obedience. 
He, the father, is prepa~ed to sacrifice his son, something 
which he finally does not have to do. Only the Father in 
heaven fulfills this sacrifice of His only Son. The col-
lect which follows the reading suggests that it is through 
60cr. 2 Peter 2:4-5; 3:5-6. 
61Cf. Danielou, .2:e• ~. , PP• 75-85. 
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the baptism of the nations that Abraham becomes the father 
of nations as God had promised to Abraham. Isaac, spared 
by grace, is the forerunner of the countless sons of 
promise.62 
The fourth reading is taken from Exodus. The account 
of the Exodus itself is undoubtedly intended. Not only was 
this a traditional reading at the vigil but the canticle 
which follows this reading is that of Moses, Cantemus 
Domino. This canticle appears in Exodu·s immediately after 
the account of the passing through the Red Sea. The ac-
count of the whole Passover sequence loomed large in the 
thinking or the Church. Christ's death and resurrection 
are described as Christ's passover; He Himself is described 
as the Paschal Le.mo. 63 
wch of the imagery which surrounds the Eu.charist is 
drawn from the Passover meal. The main point of contact 
between these events and baptism, however, is the water of 
the Red Sea. Israel passed through the waters of the Red 
Sea and was thereby baptized into Moses, passed froa slavery 
to freedom, from death to life, from darkness to light. 
They who once were no people became a people of God. The 
new people of God who are baptized into Christ in the waters 
621::iassey H. Shepherd, Jr., ~ Paschal Litu~ and the 
Apocal:ypse (Richmond-, Virginia: John Knox .Press, 1 60) ., 
P• 55. 
63cr. supra, PP• 2~ff. 
-
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of the font experience the eschatological fulfillment of 
all that the Exodus meant to Is~ael.64 The collect which 
follows this lesson sp~aks or the waters of baptism. which 
brought the Gentiles to the freedom given Israel and asks 
that all men may pass over to bec.ome the sons of Abraham. 
The fifth lesson is taken from Isaiah. Isaiah 55 is 
probably the text intended. Included in this chapter are 
these significant sentences. "Ho, every one V1ho thirsts, 
come to the waters; ••• Seek the Lord while he may be 
i'ound, call upon him while he· is near; ••• 11 This chap-
ter, too, is traditional. The promises given by the mouth 
of the Prophet are uniquely fulfilled in the New Israel 
which has flocked to the waters and which is fed with wine 
(the Eucharist) and milk (the mixed cup of the baptism.al 
mass) without money and without price (Isaiah 55:1). The 
collect which follows the reading asks God to fulfill the 
promises made to the fathers and to increase the number of 
his adopted sons. 
The sixth lesson is designated as coming from Ezekiel. 
Again, the specific te~ is not indicated. The collect~ 
which asks God to give those who receive his present 
favors a firm hope of His future blessings, might be taken 
as evidence that the traditional reading concerning the 
Valley of Dry Bones called to life by the Spirit of God is 
64cf. Danielou, _sm • .2.U•, pp. 86-98. 
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the lesson that was used. All through the catechumenate 
the evil spirit who brought death into the world has been 
exorcised. The lioly Spirit has been invoked. This lesson 
portrayed that Spirit as the Lord and Giver of Life. It 
held before the catechumens the fulfillment of the Chris-
tian hope, the resurrection from the dead which had al-
ready been fulfilled in their Lord on Easter, which resur-
rection would be theirs through baptism •. 
The seventh lesson is described as being from Isaiah 
again. Common practice and .the identification of the 
canticle following it as being that of the vineyard of the 
Lord point rather strongly to Isaiah 4 as the lesson. This 
also was commonly interpreted and expounded to the cate-
chumens. The passage speaks of the desperate times which 
will come to rebellious Israel. However, God Himself viill 
restore the purged remnant and will Himself dwell in the 
midst of Jerusalem as in the d~ys of the Exodus. The 
daughters of Zion will be cleansed of their filth and will 
be called holy. The canticle, Isaiah 5, even more easily 
can be related to baptism. The vineyard is the Church; 
the newly planted vines the new~y-baptized; all nourished 
by the loving care of the Lord of the vineyard.65 The col-
lect which follows urges God to cut away all the 
65st. Zeno of Verona, quoted by Jean Gaillard, Hol:y ru_: ,!S2: Easter, translated by ~illiam Bu~ch (Collegeville, 
esota; The Liturgical Press, 1957), pp. l28f. 
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undergrowth in the vineyard so that it may produce much 
fruit. 
Exodus is the source of the eighth lesson. Tradi-
tionally, this lesson is the account oi' the Passover meal 
in Exodus 12. The reading of this passage completes the 
set of Passover images initiated in the earlier lesson 
from Exodus. The previous lesson brings to the fore the 
blood of the Lamb by which the Israelites were saved as 
the elect will be saved by the blood of the Lamb of God. 
Specifically, it is the anointing of the posts and lintels 
of the doors which protect the Israelites; baptism is the 
anointing of the elect with the blood of the Lamb which 
protects the new Israel. The lesson served also to inter-
pret the significance of the paschal eucharist which would 
follow. at that time the neophytes would partake for the 
first time in the messianic banquet foreshadowed by the 
passover mea1. 66 
The ninth lesson is ta~en from Deuteronomy. It is 
followed by a canticl~. :i!'rom the collect it is possible to 
determine that the reading and canticle are from chapters 
thir~y-one and thirty-two. God gives Joshua the promise 
that he shall lead the Israelites into the Promised Land. 
~oses calls Israel together and teaches them the canticle, 
Audite, Coeli. God is faithful; He has given Israel the 
66 C~. Danielou, .QE.• ,m., pp. 162-1?6. 
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i'u.lness of His love; let Israel not forsake the God who 
made them nis peopl·e. The collect calls on God to give 
the catechumens joy by blotting out their sins against His 
law. The baptismal implications are quite obvious. Through 
baptism the catechumens will be brought to the Promised 
Land. The terrors of the law are removed by Christ's 
death into which they are to be baptized. The newly-bap-
tized Christian seeks to delight God by doing His will . 
The tenth lesson is the · final one in this series. 
T-aelve lessons were more customar,y. Daniel is the source 
of this lesson. It is probably the account of Meshack, 
Shadrach and Abednego. 67 Through this lesson the candi-
dates are reminded that allegiance to Christ means the 
refusal to bow the knee to any god but the Triune God in 
whose NBJ:1e they have been signed. The catechumens of 
earlier days might well have heard these words and thought 
of the persecution of an antagonistic Roman Empire. The 
collect asks that these lessons increase the devotion of 
God's· people. 
At the conclusion of the lessons Psalm 42 wa~ sung. 
The psalm begins with the classic baptismal verse, "As the 
hart longs for flowing streams, so longs my: soul for thee, 
0 God." The final collect reads: 
67shepherd, 12£• ill• 
Almighty everlasting God, look fav:ourably on the de-
votion of thy people at their second birth, who 1!!5!. 
as the hart await the fountain of waters: and of 
thy .t'av~grant that in the mystery of baptism. 
their thirst for the faith may sanctify their souls 
and bodies. Through ••• 68 
The pervading influence of these lessons and the psalm 
is felt all the more strongly when the paintings and 
mosaics of the baptistries built by the Church are examined.-
In addition to the words, the visible images crowded the 
consciousness of all those participating in the baptims.69 
The Baptisms 
At the conclusion of the lessons the Litany was sung 
while the bishop, his clergy, the catechumens and their 
sponsors processed to the baptistry. Men bearing candles 
and censers accompanied the procession.7° 
~,n.en they arrived at the font, the bishop spoke the 
salutation. The people responded in the usual manner. The 
bishop then offered t\vo prayers, the first one a collect 
for the presence of the Spirit, the second a long, ex-
tended consecration of the font. 71 This second prayer 
68.,1/hitaker, .!2.£• ill• 
69F. van der hieer and Christine Mohrmann, Atlas of 
jheHEdll:y Christian \'lorld, translated and edite~ 
d and H. H. Rowley (New York: Thomas Nelson and 
Sons., 1958), especially pp. 125-131. 
7o. lh · tak . t 176 92. .- l. er, Jll!• .2!...•, pp. , 1 ~• 
71Ibid., PP• 176-178, 19~. 
mentions the Spirit hovering over the waters at creation 
and the judgmental and redemptive .charact.er of the nood. 
A request that God disperse Sat~ from that place concludes 
the first section of the prayer. The Sacramentary then 
directed a signing of the water. The prayer continues 
with the formal blessing of the water with references to 
the water at creation, the water which came forth from the 
ro'ck in the wilderness to give life to Israel, the water 
turned into wine at Cana, the water of the Jordan in which 
Christ was baptized, the water which issued from Christ's 
side, and the water included:in the dominical command to 
baptize! The prayer concludes with a plea that the Holy 
Spirit might descend into the font so that it might regen-
erate the elect. 
Although it is the later rite, the Sacramentary makes 
no mention of the c~stoms associated with this prayer in 
the Ordo. A.ccording to the Ordo:, the bishop poured chriS?:1. 
into the font, tracing the form of th~ cross. The bishop 
stirred this mixture and then sprinkled the font and the 
people gathered by it. The Ordo also mentions the practice 
of all present ·having the opportu.nity to take some of the . 
water to sprinkle their homes ·and fields.72 
The bishop then baptized a few of the infants. A 




baptismal formula ~s follows: 
Dost thou believe in God the Father Almighty? l. I 
believe. 
And dost thou believe in Jesus Christ his only Son 
our Lord, who was born and suffered? l■ I believe. 
And dost thou believe in the Holy Spirit; the holy 
Church; the remission of sins; the resurrection of 
the flesh? J. I believe.?, 
The baptism was a three-fold immersion. The old man 
goes down into the water. He is submerged. The new man 
emerges. He is now dead with Christ to the rule of sin. 
,lashed from his sins, he lives the ne\V life of the people 
of God. 
T'ne post-baptism.al anointing by the priest then took 
place. The child was signed on the head with chrism which 
also was blessed on I'liaundy Thursday. 
this exorcism follows. 
The text accompanying 
The Almighty God, the Father of our Lord Jesus Christ, 
who has made thee to be regenerated _2! water .!!!9:m 
Holy Spirit and has given thee remi~sion of all thy 
sins, himself anoints thee with the chrism of salva-
tion in Christ Jesus unto eternal life.74 
This chrism was customarily interpreted in the light 
of l Peter 2:9 where the Apostle describes his readers as 
a royal priesthood. The newly baptized are the new kings 
and priests of Israel, the chosen and anointed servants of 
God. 
Accordin,g to the Ordo, the chil4,ren were then dried 
73Ibid., P• 178. 
74Ibid. 
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by their sponsors. The baptismal procession then returned 
to the church the bishop had ch.osen for the closing of the 
rite and for the celebration of the Eucharist. He there 
mounted his throne. The infants then were given a stole, 
a chasuble, a chrismal cloth and ten coins. They were 
then robed in their baptismal garm.ents.75 No mention is 
made of these rites in the Sacramentar,y. The garments 
represent the white rcbes given the newly-baptized upon 
their emergence from the font. They had become stylized; 
nevertheless, the meaning is clear. They have been given 
the wedding garment spoken of in St. Matthew 22. They 
have been covered by the purity of Jesus Christ, a purity 
they are to maintain for the rest of their lives. 
The Confirmation 
The bishop then spoke the prayer of confirmation over 
the gathered infants. He placed his hands on them as he 
prayed. 
. 
Almighty God, Father of our Lord Jesus Christ, who 
hast made thy servants to be regenerated of water and 
the. Holy Spirit, and hast given them remission of all 
their sins, do thou, Lord, pour upon them thy Holy 
Spirit the Paraclete, and give them the spirit of 
wisdom and understanding. ,:!2a! spirit ,2! counsel and 
might, the spirit ,2! knowledge and godliness, and 
fill ~ with the spirit ,2! fear of G.od, in the 
Name o:r· .our""'tordJesus Christ with whom thou livest 
75 1:2!9:., PP• 193f. 
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and rei~est ever God with the Holy Spirit, throughout 
all ages of ases. Amen.76 
After the prayer they were signed with chrism on the fore-
head. The formula whic~ accompanied this varies between 
the two rites. The Fax was then given them for the first 
time. 
The r~bric in the Ordo which follows this ceremony is 
most interesting. 
Great care must be taken that this is not neglected, 
because it is at that point that every baptiS!!l is 
confirmed and justificat;on made for the name of 
Christianity.?'/ 
The easiest understanding of this would seem to be 
that the Ordo understands confirmation as the means for the 
bestowal of such gifts as enable the neo~hyte to produce 
those works .,,.,hich vindicate Christianity ~s the religion 
of the trJ.e Goe.. 
tianity is shamed. 
·,;i thout these works the name of Chris-
The ~ractice of the two rites this chapter has dis-
cussed does not support the distinction which is sometimes 
made between baptiSJil a.~d confi:rmation; namely, that baptism 
bestows the forgiveness. of sins and confirmation the Bifts 
of the Spirit. According to them the Spirit is bestowed in 
ba~tism as well as by the confirmation. Nor do they sup-
port the contention that confirmation "completes" baptism 
76Ibid. , p.. l '78. 
??Ibid., P• 194. 
... .. 
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as though baptism is in some sense unfinished without con-
firmation. 
Confirmation is described as sealiD6 a person, to 
clearly mark and identify that person as belongin~ to God, 
as bein~ both the recipient of His gifts and as one placed 
in iiis service. The ~rayer for the seven-fold Spirit is, 
then, a prayer that the expectation of the Church will be 
fulfilled, thot this baptism will indeed work in the neo-
phyte not only a superficial encounter with Life but an 
involvement with Life of·the most profound sense. 
The two, baptism and confirmation, certainly are not 
seen here as two distinct and separate rites of initiation.. 
The act of baptism is central; the confirmation or the 
newly-baptized persons by the bishop is an extension of 
the same care shown during the earlier catechumenate that • 
all those admitte~ to baptism should prove to be of the 
sort ~hich would bear fruit a hundred-fold rather than of 
the sort unproductive of good wor~s and thus betrayers of 
the Christ in whom they had been buried and raised again. 
After the confirmation a pause took place. Then the 
Easter mass was begun with the singing of the Litany (the 
complete Kyrie of older times) and then the Gloria. For 
the ancient Church participation in the :Eu.charist wa.s the 
purpose for initiation into the Church. Tll,e first com-
_munion of the candidates along with all the preliminary 
rites was included in the term baptism. Men were baptized 
• I 
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so they could participate in the fellowship which broke 
bread \"Ii th God in thanl::sgiving and joy. That is, indeed, 
the definition of the Church. 
For the rest of Easter week the catechumens attended 
the Eucharist daily, robed in their baptismal garb. 
Thus, this study has come forward some five hundred 
years from the classic definition of the Roman rite as 
~iven by Hippolytus. The rite has remained the same in 
its basic shape even though changes have been made to fit 
the change in the age of the typical catechumen. A three-
year ca.techu::nenate has beep. reduced t .o a four-week period. 
The catechetical instruction has become formalized. The 
accompanying rites have undoubtedly been Bl!lplified. The 
additions in some cases were profitable, but in others 
they blur the sharp outline of the baptismal rite. By 
this tice the rite is full-blown, perhaps alrea.dy past 
maturity and in a process of degeneration. 
CHAPTER IV 
TE DEV"ELOP?tiENT OF THE' IDTHERA.N BITE 
The process of change reflected in the Sacramentary 
continued. The scrutinies, something of an anachronism in 
an age of infant baptisms, fell into disuse. Charles the 
Great had already inquired about the scrutinies during his 
lilf.lssive effort to organize the Church in his Frankish em-
pire. Only tvm of the bishops consulted felt obliged to 
defend the scrutinies. 1 As was noted earlier, it is pos-
sible that even the churches using the Gelasian Sacra-
mentar:-1 no longer observed the"traditional number of seven 
scrutinies. Stenzel is of the opinion that the number of 
scrutiniec declined from seven ~o one by the twelfth and 
thirteenth centuries. This one was probably held sometime 
during Holy ,,ee:e. By the fifteenth century the scrutinies 
had disappeared completely. 2 
Characteristic of the years between the Sacramentary 
and Luther was the telescoping of the rite. However, one 
additional rite was added during this period. This was 
the reading of a portion of a Gospel immediately after the 
1Alois Stenzel, S.J., Die Taufe: Eine Gen·e.tische Er-
klaerunR der Taufliturgie (liinsbru.ck:. Verlag Felizian -
.Rauch, 19;7,)", pp. 247ft. 
2· 
~., PP• 255ff. 
last exorcism. The most frequently chosen text was St • 
.Matthew ll:25ff. This passage· presents Christ ·as giving 
thanks to His Father for revealing the mystery of redemp-
tion to "babes" rather than to the wise. Later this text 
fell into disuse and was replaced by St. utthew 19:13ff. 
and St. l;i.ark 10: 13f f. , paralle 1 passages recording the 
blessing of children by Christ. Possibly this practice is 
a development of the traditio evangelii.3 Also frequently 
appended to the rites during this period were exhortations 
to the sponsors that they teach their godchildren the rudi-
ments of the Church's teaching. ~dded to the earlier list 
of re~ui ~ed ite~s to be ta~ght, that is, the Creed and the 
Lord's Prayer, was the A.ve :Maria in many instances. 4 A 
traditio of them was added to the rite in several in-
stances. 
The separation be~neen the rites observed in the mor:i-
ing of Holy Saturday and those at the vigil disappeared. 
All of ~he rites, now that the scrutinies had disappeared, 
were thus collapsed into one extended c.eremony. 5 T]:p.·s was 
accompanied by the tendency to observe the vigil itself in 
the morning. 
By the fifteenth century baptism was no longer 
3Ibid., pp. 258f., especially footnote 38; 276. 
4Ibid., P• 276. 





reserved for Easter and Pentecost.6 The high rate of 
mortality among infants made it appear imperative that 
~nfants be baptized as soon after birth as possible. At 
least two councils issued rulings to this e.ffect. The 
council which met in lillan in 1565 decreed that baptisms 
should be performed within eight days of birth. The 
council of Iiarbonne of 1609 cut this down to three days.7 
Only those children born a few days before Holy Saturday 
were baptized on ~he traditional date. This later, in 
the opinion of Stenzel, was already the case by the 
thirteenth century.8 . 
Baptism by immersion (except for the head) remained 
the practice into the fifteenth century. Thereafter, how-
ever, it began to be replaced by baptism by pouring.9 The 
communion of infants after their baptism remained general 
until the twelfth century. The chief reason given for 
withholding the communion from the infants was the fear 
that they might spit up the wine, thus profaning the 
Lord I s blood. In some cases a chalic.e was offered the 
in.tan~s that was not in the strict sense a eucharistic 
cup. The communion of infants is ended by the close of 
6Ibid., P• 275. 
7 Ibid., P• 265, footnote 59. 
8 Ibid., P• 264. 
9 .lli9:·, P• 279. 
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the fourteenth centur;r.10 
During the course of the centuries intervening between 
the Sacramentary and Luther the number of rites multiplied. 
Freedom in ritual matters was much in evidence during this 
time. ·,:ithin the limits o.f the area which is the center 
of concern for the development of the Lutheran rite, there 
was, however, a general consensus among the rites. This 
consensus can be found present in the rite which Luther 
prepared in 1523, which, upon examination, is found to be . 
largely a translation of a very typical rite of his day. 
Luther's Rites 
The first document which bears the name of Luther and 
which serves as a description of the baptismal rite is the 
brief work with the title, m ~ Recht ~ Verstaendlich 
Einen_Menschen ~ Ohristenglauben Taui'en .§,Q!!.11 It ap-
pears to be a summary of the order of baptism in use in 
that part of Germany. There appears to be more than some 
question concerning the authenticity of the document. In 
any ev.ent, the document does not have much. importance. If 
it is by Luther, it nevertheless plays no role in the de-
velopment of the characteristic Lutheran rite with which 
lOibid., PP• 279£. 
11urtin Luther, i7orks of .i!artw Luther With Intro-




this thesis is concerned. 
This is definitely not the case withR.!!, Tauff Buchlin 
Verdeutscht of 1523:12 There is no question about its be-
ing by Luther or o:f.' its importance. #hile the e:r..act text 
which Luther translated is not known to be· in existence, 
his rite of 1523 is apparently a translation of the ritual 
Luther had been using with but a few changes.13 
According to Graff-Rietschl the following changes are 
those likely to have been mad~ by Luther: 
1. The extended exorcisms are abbreviated somewhat. 
2. The use of the Creed in remembrance of the traditio 
and redditio s;ymboli is omitted. 
3. The return of the Lord's Prayer is changed from an 
evidence on the part of the sponsors that they will be 
able to teach their godchildren this prayer into an actual 
prayer on behalf 0£ the child. 
4. The fo:I'Il!ula used in giving the salt was changed so 
that it was clear that it was Jisdom Itself rather than the 
salt which gave eternal life. 
5. The prayer traditionally spoken after the bestowal 




~Georg.ru.e~schel, Lehrbuch der Liturgik, zweite neu-
bearbeitete auf'lage von Paul GrafTTGoettingen: Vandenhoeck 
und Ruprecht, 1951), pp. 556, 561. 
14Ibi'd., 562~ f P~• -•; c. infra, p. 86. 
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All in all, Lut~er's first attempt at an evangelical 
baptismal rite is a conservative statement of current 
practice with abbreviation being the major concern in the 
changes. ~he Sind!lutgebet may or may not be an exception 
to this. If Luther composed this prayer himself, he surely 
lengthened the rite. It may be that Luther had a model 
for this prayer also.15 
The second complete baptismal order coming from 
Luther's hand is!!§ Taufbuechlein ~~ iugerchtet, 
dated 1526. 16 In it Luther has simplified the baptismal 
rite, removing much of the ceremony and some of the text 
also. In later years it was the second rather than the 
first order which was represented in Lutheran agendas. It 
was incorporated into the Small Catechism and as such 
printed in many editions of the ~.2! Concord.17 The 
specific differences betV1een the rites of 1523 and 1526 
will be noted below. 
Luther's Rites Compared 
To review Luther's rite·s, it is most ·convenient to 
use the rite of 1523 as the pattern and to ·note in passing 
15Infra, p. 86. 
16Luther,. ,gJ?• .ill•, VI, 207-209. 
17Die Bekenntnisschriften der evangelisch-lutherischen 
Kirche, """4." durchgesehene Auflage1'Goettingen: Vandenhoeck 
und Ruprecht, 1959). 
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the changes mad~ in the rite of 1526. 
The order of 1523 begins with an exsufflation and ex-
orcism in which the priest blows three times under the 
. 
child's eyes and comm.ands, "Depart thou unclean spirit and 
give room to the Holy Spirit. 11 The rite of 1526 keeps the 
text but not the action. 18 The distinction between an ex-
sufflation and an insufflation, although not always pre-
cisely observed, is a significant one. An exsufflation 
Vias a sign of contempt for the devil, ·hence, a more vigorous 
blowing. A more gentle breathing into the face of the can-
didate, an insufflation was a symbol of the imparting of 
the Holy Spirit. 19 This ceremony partook of the nature 
of an exorcism. 
Both orders call next for a signation on the forehead 
and on the breast with the words, "lleceive the sign of the 
holy cross both on thy forehead and breast. 1120 
The rite of 1523 then prescribes two prayers. The 
first of these is a prayer of exorcism; the second is a 
prayer asking God to grant the grace of baptism to the 
candidate. The later order co1lapses these two prayers 
into one. The note of exorcism is the chief casualty. 21 
18Luther, .Q.:e• ill•, PP• 19'7·, 207. 
19cf. St. John 20:22. 
20
IAith:er, -2.!!• ill•, PP• 19'7, 207. 
21Ibid., PP• 197f., 207. 
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The 1523 rite next directs the giving of salt. No . 
form for the blessing of the salt is given. The formula 
used is, 11.N'., receive the salt of wisdom: may it (wisdom) 
aid thee to eternal life. Amen. Peace to thee. 1122 In 
the Geroan Luther made it clear that wisdom, not the salt, 
is the active agent. As stated before, the 1526 rite omits 
this ceremony. 
Then follows in both rites the Sindflutgebet. 23 It 
cites the condemnatory and saving aspects of the flood, 
the two-fold character of the crossing of the Red Sea and 
the baptism of Christ in the Jordan. It requests that the 
candidate be received into the Church. 
Rietschel-Graff is of the opinion that Luther did not 
create this prayer but that he took over from rites lmown 
to him a prayer which was based on the prayer for the con-
secration of the font found in the baptismal rites of the 
midule ages. Luther~s ~odel was, according to this sug-
gestion, a prayer built from this material into a prayer 
related to the salt ceremony. 24 This is a most plausible 
theory. It accounts for Luther's inserting the Sindflut-
gebet at t!li.s particular place. In any event, the prayer 
has. no novelties in it. 
221· . d 19a .....S....•' P• • 
231:>id., PP• 198, 20?f. 
24Rietschel, Jm• ill•, PP• 563f. 
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Thus far, this order presents a greatly. abbreviated 
yet recognizable parallel to the Gelasian Sacramentary•s 
openin~ rites for the enrollment of a catechumen. The 
scrutinies, which wer& primarily concerned with the exorcism 
of the candidate£, it should be remembered, had fallen away 
as specially appointed gatherings. An echo of them remains 
in L~ther's rite o! 1523 in the exorcisms which follow. 
In fact, Luther's rite contains almost the whole course of 
exorcisms given in the Sacramentary to be said over the 
male children and also the priest•~ final prayer. (The 
formulas spol~en over the girls are absent.) In the 1526 
rite all of this is lost except for the adjuration of 
Satan. 25 
Of the presentation and exposition of the Gospels, 
only the readinB of St. Mark 10:13ff., which is· next pre-
scribed by both of Luther's rites, remains. Nothing re-
mains of the traditio or redditio s:ymboli. Luther probably 
felt that two readings of the Creed in a rite which encom-
passes but a few minutes of one day were unnecessary. The 
presentation or return of the Lord's Prayer keeps a foot-
hold in Luther's rites. After the reading of the Gospel, 
the Lord's Prayer is to be spoken by the priest, laying 
his hands on the child's head, and the sponsors. 26 
25w.ther, -2.:e• £il•, PP• 198f •, 208. 
26Ibid., PP• 200, 208. 
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Lµther's rite of 152, then prescribes the Effeta 
ceremony formerly performed on the morning of Holy Satur-
day. Luther directs the priest to take spittal on his 
finger and to touch the right ear of the infant, saying, 
11Ephthah, that is, Be thou opened! 11 Then the nose and 
left ear are to be touched with the words, "But thou, 
devil, flee, for God's judgment cometh speedily. 1127 This 
is not a part of the second rite. 
All of the rites up to this point have been said out-
side the nave or baptistry. The child is led into the 
church with the words, "The Lord pre~erve thy coming in 
a.."l.d thy going out from now on to eternity. 1128 
The renunciations follow in both rites. The third 
renunciation substitutes the word ways. for the older usage 
of pomps. Then the confession 0£ faith takes place. How-
ever, the Creed used is the Apostles' rather than the 
Nicene. 29 It was at this point in the rite of the Sacra-
mentary that the catechumens had been sent back to their 
homes to wait for nightfall. For IAlther, .the action con-
tinued. Except for the absence o~ an exorcism. ·and the 
anointing before the renunciations, the parallel between 
Luther's rite and the morning rites of the Sacramentary- is 
27Ibid., p •. 200. 
28Ibid. ,. pp. 200, 208f. 
29 Ibid., PP• 200f., 209. 
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complete. 
Nothing remains of the vigil. The lessons, canticles, , 
and prayers and the blessing of the font are all lacking 
as one might expect upon the separation of the baptismal 
rite from ~aster. 
Luther's rite of 1523 continues with a pre-baptismal 
anointing which is omitted in the second rite. This 
anointing is traditional. Then follows the question, 
11Dost thou desire to be baptized? 11 It appears in both 
versions.30 
The baptism which follows is by i!:llllersion, not 
specifically three-fold. Immediately after the baptismal 
act, the priest signs the child on the head with chrism. 
The prayers spoken are those of the Sacramentary.31 L~ 
the 1526 rite the anointing is omitted and the prayer is 
changed slightly to avoid reference to the anointing. 
The confirmation which followed in the older texts is now 
missing, having been separated from baptism because of the 
practice of the western Chu~h to delay confirmation. The 
Pax which followed the confirmation is kept in both o·f 
Luther's rites.32 
Luther's order then calls for the priest to put on 
'°Ibid., PP• 201, 209. 
' 1su"Dra, p. 74. 
32 Luther, -2!?• ill• , pp. 201, 209. 
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the child a baptiSlllal garment with an accompanying formu.la 
which desc=ibes the spotless robe of Christ's righteous-
ness given tb.rough baptism. The 1.526 version omits the 
formula ant instructs the priest to robe the child at the 
point where the 1523 rite calls for the post-baptis:cial 
anointin5. The ceremony which closes the 1523 rite, the 
presentation of a lighted candle with an interpretative 
formula i s completely missing in the second of Luther's 
two versior-s which closes with the Pax.33 
ueepite the passage of time and the radical changes 
in the baptisnal p~ocess in the period between the Sacra-
mentar-J an~ Luther, the ancient pattern is still discern-
i ble in Lut her's rites, that is, cf enrollment in the 
catechumenate, the exorcisms and instruction during the 
catech:.menste, the Soly Saturday morning rites, and the 
baptismal =ite itself. 
,!hate".re::- vi=tue tn.e evangelical Christian may find in 
the eli~i~a~icn of ceremonies and the shortening of the 
rite, it is regrettable that Luther's orders contribute 
little of a positive nature to provide the Church with a 
rite suited for the baptism of infants. Seen in perspec-
tive, Luther's rites largely co~tinue the process of 
deterioration in the ancient baptismal rites. 
This is not to sa-:, that his contribution is not of 
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value. .il.nything which makes baptism stand out more clearly 
and which removeG unnecessa~J or useless gingerbread is 
likely to serve a sood purpose. Ho\'lever, except for his 
expressed desire for baytism by immersion, he makes no 
positive contribution to the task of ~aking the rite more 
expressive of its meaning. In view of the fact that im-
mersion never was widely accepte~ by the• evangelical 
churches, we do not have this gain. Thus, even though we 
may thank Luther for simplifying the rite and for removing 
anachronisms and encumbrances, we may also have to ac-
Y.nowled~e that the rite became less expressive of the 
Church's understanding of the meaning of baptism.. 
The richness of the heritage he gave to the churches 
which bear his name by his discussions on baptism in the 
Small Catechism and in the Lar~e Catechism as well as in 
his Treatise .Q!! 3autism of 1519 makes one all the more 
regret that this piety and theology left so little imprint 
on his rites. 
~rom the Refonn.ation to the Present 
For the Roman Catholic church, the multiplicity of 
baptismal rites which marked the middle ages was brouf$b.t 
to an end by the issuing of the Rituale B.omanum in 1614. 
Lu.therani~, however, continued the tradition of a mul-
tiplicity of rites in the period f9llowing the reformation. 
Their similarities, neve~theless, outweighed their 
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dissimilarities. The 1526 rite of Luther was the dominant 
one, influencing not only the Lutheran churches but also 
those influencod by Calvin's theology. Luther's own rite, 
in turn, was influenced by the impact of Calvinism, ra-
tionalism and pietism. 
One of the earliest additions to Luther's rite were 
certain addresses which were felt necessary from a pas-
toral or pedagogical point of view. The first of these 
appeared in Brandenburg in 1526 and 1533. These were in-
troductorJ addresses which sought to lay before the 
sponsors the necessity of baptism, beginning naturally 
with the fall of Adam. They presented something of an 
understanding of the Lutheran doctrine of baptism. Their 
style was Generally sermonic.34 
Another addition was the exhortation of the sponsors. 
Such exhortations had appeared during the ~iddle Ages and 
were commonly appended to the end of the baptismal rite. 
In some of the Lutheran rites they kept this position but 
in general they appeared somewhere prior to the baptisnal 
act, frequently _after the Gospel of Jesus blessing the 
children.35 
34Paul Graff, Geschichte der Aufloesung der alter-
flottesdienstlichen J!'ormen ,a der evangelischeii'"'Xirche 
eutschiands. 2 vols. - (Go.ettingen: Vandenhoeclc und 
Nuprecht, 1937 and 1939), I, 292f. 
35Ibid., PP• 287ff., 293f. 
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These two additions appear in the Synodical Conference 
rite. -A frequent addition not retained in this rite is the 
formal inquiry concerning the child's name prior to the 
baptism. This appeared regularly in the Lutheran agendas. 
Anot~er addition, one our rite does have, was the use of a 
prayer of thanksgiving at the conclusion or the rite. 36 
Of the subtractions made from the rite in the years 
that followed, the loss or the exorcisms is the most 
noticeable. A nu.~ber of influences were responsible for 
their loss. Chief among the arguments that was pressed 
prior to the Enlir.htment was that they encouraged the 
peonle to suuerstition. The claim was made that the ex-- -
orcisms gave the imDression that all chil~ren w~re demoniacs 
and that the exorcisms we~e viewed as some sort of magic, 
overshadowins the baptismal act itself. 37 Althoush sone 
attempts were J:18.de to inte::-pret the exorcisms properly, 
it was felt that the results were not worth the effort~ 
Under the onslaught of rationalism, the exorciS!lls fell 
completely into disuse. 
The sane problem of the "superstition" of the peo:9le 
also arose in regard to the making of the sign of the cross. 
This escaped complete rejection. It was, however, dis-
located fron its place at the head of the rite and it was 
36Ibid., PP• 289, 306. 
37Ibid., p. 296. 
usually accompanied by formulae which changed the sig-
nificance of the act.'8 
On the next page a table appears in which are presented 
in colwm form a numbered outline of the two rites of 
Luther and the rite of~ Lutheran agenda. The actual 
texts must be consulted for minor variations. From the 
table it is obvious that the rite of~ Lutheran Agenda 
is typical of the sixteenth and seventeenth centuries' 
development or Luther's rite of 1526. It carries with it 
both the weaknesses and strengths of that rite with a 
gain through the addition of the two addresses and with a 
loss through the removal of the exorcisms and the falling 
away of the presentation of the baptismal robe and candle. 
38Ibid., I, 294; II, 229f. 
, 
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A COfuPARISOli OF WTHER'S RITES iuID THE 
RITE OF THE WTHERAN AGENJ>A 
1523 152i; s;m. Conf. 
la. Opening Address X 
l. Shorter ~xorcism X X 
2. Signing X X X 
3. Prayers X X* X* 
4. Salt Ceremony X 
5. "Sindflutgebet" X X X 
6. Greater Exorcism X X* 
?. Gospel: St. ?uark 10:13ff. X X X 
?a. Exhortation of Sponsors X 
a. Lord's Prayer X X X 
9. Ei'feta X 
10. Entrance Blessing X X X 
11. Renunciations X X X 
12. Confession of Creed X X X 
1~. Pre-baptismal anointing X 
14. "Do you wish to be baptized?" X X X 
15. Baptism X X X 
16. Post-baptismal Anointing 
and Blessing X X* X* 
17. Pax X X X 
18. Bestowal of Robe X X* 
19. Presentation of Candle X 
19a. Prayer of Thanksgiving X 
*indicates a significant change from the rite of 1523. 
CHAPTER V 
PROPOSALS TO",iARD .A RE,:/ORifING OF THE IDTHERA.N 
iLGEiIDA I S :RITE OF l.LVAlfT BAPTISM 
A study of the history behind the Agenda's rite of 
infant baptism prepares the way not only for an understand-
ing of its constituent parts but also for a reaction to 
that rite. Two questions come to mind. First, does the 
rite serve The Lutheran Church~-lilssouri Synod as well as 
it mi(5ht in its designated purpose, namely, the baptism of 
infants? Second, does the rit.e do justice to the herita3e 
which produced it? 
The best way to make such a -study is to ·compare the 
rite with its pattern, Luther's rites of 1523 and 1526. 
They were, for us at least, the end product of the western 
Church's attempt to create a rite for infant baptism which 
would incorporate the most useful and significant parts of 
the heritage. In the study which follows the numbers in 
~arentheses cor~espond to the numbers in the table of com-
parison on page 95. 
(la) Opening Address 
In view of the rubric1 which suggests that baptism 
__ 
1
The Lutheran Liturgy (St. Louis: Concordia Pu.blishing 
nouse, n.d.), p. 419. 
' 
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be administered after the opening hymn of the Service, it 
would be well for the Agenda to specify that t~e baptismal 
rite begin with the formula of invocation, "In the iiame of 
the ~'ather and of the Son and of the Holy Ghost. 11 The 
congregation should be directed to respond with the Amen. 
,ihen a ba!)tism opens the Service, this !ormula should be 
omitted just before the opening versicles of the Service. 
The incorpo-ration of the rite into the Service in this way 
would serve to make baptism a normal even if not regularly 
administered portion of the Servic•e. 
hn cpenin~ address of some sort serves the need for a 
omoothing of the way into the baptismal rite. The op~or-
tunity which such an address gives to remind the partici-
pants oi' the teaching of Christ concerning baptism is also 
to be prized. ~he address which the Agenda presently pro-
vides, however, appears excessively long and overly ser-
monic in tone. Such. detailed instruction should be re-
served for the regular homiletical and catechetical work 
of the pastor. Pre-baptismal counseling also provides a 
more fitting (and useful) opportunity for such teaching. 
As an example of a shorter, yet fitting,, introduction to 
the baptismal rite, the following preamble to the American 
Book .2£ Common Pra:yer is given. 
Dearly beloved, forasmuch as our Saviour Christ 
saith, None can enter into the kingdom of God, 
except he be regenerate and born anew of Water and 
of the Holy Ghost; I bese.ech you to call upon God: 
the Father, through oµr Lord Jesus Christ, that of 
• 41 • 
" 
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his bounteous mercy he will grant to ~ Child 
(this ~erson) that which by nature ,h! cannot. have; 
that he 1n.ay be baptized with ~iater and the Holy 
Ghost, and received into Christ's holy Church and 
be made.! living member of the same.2 
This text has the virtue of brevity and clearly de·fines 
the purpose of the action to follow and the role the par-
ticipants are asked to play. 
an alternative to this suggestion would be to permit 
the officiant the option of preparing his own addresses, 
either applying the mystery being celebrated on that date 
to the baptisms or providing the congregation with a course 
of instrictions concerning the sacrament. 
(1) Shorter Exorcism 
ooth of Lut~er's orders have the shorter exQrcism at 
their head. There are strong arguments for the restora-
tion of soI:J.e form of· exorci.SI:J. in our rite. At least tJ.vo 
difriculties standing in the way of such restoration are 
evident. The concern about superstition and the possible 
confus_ion a.bout demonic possession which post-refoznation 
Lutheranism cited as a reason for dropping the exorcisms 
might still be rai·sed today. The modern ,vorld' s di·sin-
clination to believe in a spirit world a.lid the problems 
thrust upon us by the current attempts at demythologizing 
_2The Book~ Common Pra1er (New York: Harper and 
Brothers, 1944), PP• 273f. Hereafter referred to as m. 
.... •. 
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also would seem to argu.e against such restoration. 
Yet, these arguments are not conclusive. In the first 
place, our age needs reminding of the Biblical teaching 
that all men are either in the house of God or in that of 
His opposition. Secondly, the profound nature of evil 
needs to be clearly presented. Men do not like to thinx 
of themselves as beholden to anyone. Yet apart from the 
gracious action of God there is no deliverance from our 
bondage to sin. However much modern man mi6h,t be offended 
by exorcis~, exorcism represents a truth which dare not be 
forgotten.3 
To avoid the danger that uninformed persons might re-
gard the use of the traditional fo:cmula as evidence of the 
demonic possession of the person to be baptized (how many 
people do still believe in demonic possession?), the in-
sertion of the name of Satan either before or after the 
phrase "thou unclean spirit" is suggested. The exorcis:ci 
would then read either as "Depart, thou unclean spirit, 
Satan, and give room to the Holy Spirit" or as "Depart, 
Satan, thou unclean spirit, and give room to the Holy 
Spirit." 
In this way the unclean spirit would be clearly de-
fined as that evil spirit who is the enemy of all men 
3Louis Bouyer, Christian Initiation (New York: Collier 
Books, 1962), PP• 54-58. 
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rather than one who afflicts a particular ~erson in a par-
ticular way. This miBht be made even more clear by re-
ver~ing the order of the two clauses. It would then read, 
"Give we.y to the Holy Spirit and depart, Satan, thou un-
clean S!)irit." Ih this way !)riority would be given to the 
activity o~ the Spirit rather than to the exorcistic work 
of the pastor. 
It ;•1ould not appear that the exsufflation 1,1hich ac-
companie~ these words should be recommended in this germ.-
conscious age. 
The exorcism yrobably would best be given as a per-
mitted rather than as a required portion of the rite. 
(2) Signing 
The addition of the interpretative words "in token 
that thou has. been redeemed by Christ the Crucii'ied11 by 
our rite: is all to the good. The Service ~ .!mQ; H.ymnal 
of~ers this intereating formula: 
Receive the sign of the holy Cross, in token that 
henceforth thou shalt lmow the Lord, and the power 
of liis resurrectio~, and the fellowship of his suf-
ferings.4 
4service Book and ~al of the Lutheran Church in 
America. authorizedoy te Churches cooperating in The. 
Commission on the Liturgy and ~he Commission on the Hymnal 
(Music Edition; Minneapolis: Augsburg Pu.blishing House; 
Rock Island: Augustana Book Concern; Blair, Nebraska: 
Lu.theran Pu.blishing House; Hancock, Michigan: Finnish 
Lutheran Book Concern; Philadelphia: United Lutheran Pub-
lication House; Columbus, Ohio: Wartburg Press, 1958), 





The three prayers given in our rite as alternat.e choices 
pose a problem. Each of the prayers has its own virtues, 
but what purpose is served by offering a choice? It is un-
likely that many will avail themselves of the freedom to 
use more than one of them at any one baptism. 
The first prayer is the 1526 combination of the two 
prayers offered after the short exorcism in the 1523 rite. 
The opening of the first (an exorcistic prayer and thus re-
lated to what has just taken place) and the petitions of the 
second (a reference to the baptism to come) are joined to-
gether to form the new prayer. The Service~~ H.ymnal 
gives this as the one prescribed prayer at this point.5 The 
~.2! Common Prayer prescribes the original form pf the 
second of the two prayers combined by Lu.ther in 1526.6 
The second prayer parallels the prayer given in 
Luther's 1523 rite after the adjuration in the greater ex-
orcism with certain changes having been made. 
Cur third prayer is the Sindflutgebet which really 
belongs with the Salt Ceremony of the 1523 rite. Despite 
its fascinating typology,_ its length and its combining of 
three types make it cumbersome and inelegant. One wonders 
6BCP, P• 274. 
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how frequently ~his, the longest of the three, is chosen 
by pastors. 
It is not a matter of major import, but the number of 
prayers given might well be reduced to one. Of the three, 
the second, following Luther's form more closely, has the 
most to colllIIlend it. It might, however, be fitting that a 
new prayer be given, one that is related more directly to 
the bestowal of the sign of the cross which takes place im-
mediately before this. 
The following collect is one of those given by the 
Gelasian Sacrnmentar:y for the making of a catechumen, 
spoken after the bestowal of the ~ign of the cross. The 
opening phrases are particularly felicitous. 
0 Lord, we beseech thee, of thy goodness hear our 
prayers, and protect these thine elect with the power 
of the Lord's Cross, with which we sign them, that 
from this first beginning of the worship of ~hy 
majesty, beins ever set about by tl:cy' commandments, 
they may attain to the glory of the second birth. 
Through ••• 7 
The following prayer, based on the previous one, might 
serve as .a collect especially suited to follow the bestowal 
of the sign of the cross. 
0 Lord, we beseech Thee, of Thy goodness hear· our 
prayers and protect~~ child with the power 
of the Lord's cross with which he has been signed, 
so that from this day he may, by the help of Thy 
Spirit, be delivered from the enemy and be brought 
to eternal life. Through ••• 
_ 7E. c. ilhitaker, Documents _2! ~ Baiismal Liturffi5 




A prayer of this kind would be a fitting climax to the 
opening action of the baptismal rite, Qne paralleling the 
11making oi' a catechumen" of the past. 
(4) Salt Ceremony 
Tile loss of this ceremony does not represent a sig-
nificant loss to the rite. Salt long ago lost most of the 
significance it had in the ancient world. 
( .5) 11Sindflutgebet11 
This prayer, discussed under nU!llber three, the prayers, 
was a replacement for a prayer which referred to the salt 
ceremony. Despite its typology and historical significance, 
it might beot be omitted. The prayer is clumsy, the salt 
ceremony which went before it is missing and so is the 
greater exorcise which it introduced. 
(6) Greater Exorcism 
The greater exorcism was a remnant of the scrutinies, 
ceremonies no longer maintained. Ii' the shorter exorcism 
is restored, the need for an exorcism. would be met. There 
appears no reason, other than an historical one, for the 
restoration of this exorcism in a rite for infant baptism. 
The prayer associated with the greater exorcism is in 
the Agenda as the second of the prayers given under number 




ine presence of a reading establishing the Church's 
authority for administering baptism or as an interpretation 
oi' the rite is an asset. ;ihether or not this particular 
text is the best one for use at this particular point is 
open ~o question. 
The passage is subject to a number of misunderstand-
ings. It lends itself somewhat too readily to the common 
belief in the innocence of children. In many people's 
mind~, it is the sinlessness of the children ratner than 
the Brace or Christ which is the point of the lesson. T"ne 
phrase concernint5 the necessity or entering the kingdom as 
a child :poses some problems for the uninformed listener. 
~here is also a problem involved in the case of those- bap-
tisms which involve a child older than the "little children" 
and yet not of the years which would warrant use of the 
rite for adults. 
It has been argued that this text is appropriate 
whether an infant or an adult might be baptized. The basis 
or this argument is that the passage concerns the saving 
quality of faith rather than the virtues of childhood. 
This is correct, yet there can be no question but that this 
particular passage was selected by the Church because of 
its mention of little children. In any event, it is commonly 
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interpreted as a defense of the practice of infant baptism. 
If the weight of tradition and the admitted values of the 
faith-centered nature of the text outweigh. the difficulties 
caused by its use, instruction concerning its true meaning 
is incumbent upon all our clergy._ 
Other texts which comm.end themselves for use include 
the dominical institution of the sacrament, St. iiatthew 28: 
18-20; St. ~.atthew 11:25-30, used frequently in the i.:iiddle 
Ages; and the great Johannine passage, St. John 3:1-8. A 
Lutheran may be forgiven for suggesting .Romans 6:1-11 as a 
reading. Since it does not come from a Gospel it may be 
considered too much of a departure from the traditio ,!Y!S-
gelii, but the scrutinies and the traditiones are for all 
intents and purposes dead anyway. 
(?a) Exhortation of Sponsors 
The exhortation may under certain circumstances serve 
a useful function. It carries with it the weight of much 
tradition within Lutheranism. It would be a mistake to 
regard this exhortation as a satisfactory substitute for 
thorough instruction on the obligations of the ·sponsors 
and the parents in respect to the Christian training of 
the young. The temptation to the sponsors is to see in 
their role only a symbolic function. Parents also are 
prone to shift their responsibilities to the church school. 
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Pre-baptismal co'Qllseling is imperative.8 The rubrics 
should clearly indicate that the Church expects such in-
struction. dhere such instruction takes place, the ex-
hortation could be omitted or at least be abbreviated. 
In any event, the formula needs modification. Under 
present circumstances the (optional) instruction that the 
sponsors are to give counsel and aid if the child should 
lose his parents is almost meaningless. Our society has 
changed too much since this function of the sponsors was 
introduced. 
Should our rite really encourage sponsors to bring up 
their godchildren in the knowledge of God according to the 
\ 
teachings of the Lutheran Church? ~i'llat is meant, of course, 
is "according to thE! \1ord of God." There is no good reason 
for not I!l.aking this more explicit, especially in this day of 
ecumenical concern. Sponsors should not have their con-
sciences troubled needlessly in the event their godchild is 
compelled to e;row up in a comcuni.ty without a Lutheran 
church. This alternate might well be dropped in favor of 
the more traditional second form. 
The second. form carries with it the traditional enumera-
tion of the Ten Commandments., the Creed and the Lord' s 
Prayer. The additional requirement that the sponsors place 
8cr. Ernest ·.1. Southcott, Receive~ Child: Construc-
tive Thinking on Bat>tism (London and Oxford: A. R". :Mowbray 
and Company, 1951). 
·, 
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the Scriptures in the hands of their godchildren is of 
dubious merit. This may be a good custom, but should it 
be a requirement? 
In view of the striking changes in the social order of 
our communities, including the i~creased mobility of our 
populati on, a thorough review of the role of the sponsor 
should be made. Such a study would undoubtedly affect the 
text of the exhortation. 
(8) Lord~s Prayer 
The Lcrd's Prayer continues to find a place in the bap-
tismal :::-it e. Luther was probably correct in emphasizing 
the communal character of this prayer. It is significant 
that the~ of Common Prayer places this prayer after 
the baptism itself \'lhich is fQllowed by the .formula, 11 .fe 
receive this Child (Person) into the congregation of 
Christ's f lock , ••• 11 9 This completes the process begun 
by Luther of disassociating the Lord's Frayer from the 
traditiones, but it is a logical change in location if the 
familial aspec~ of the prayer is to be stressed. Its 
present location in t~e Agenda's rite interrupts the di-
alogue. between pastor and sponsors. 
9 
~' P• 280. 
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(9) Effeta 
There is no significant reason for restoring the Effeta 
ceremony. 
(10) Entrance Blessing 
In those relatively rare churches where the old prac-
tice of conducting the opening portion of the baptismal 
rite in the narthex is followed, the use of the entrance 
benedictio~ just before the party goes to the font is use-
ful. In those churches, however-, where the whole rite is 
pe~formed at the front of the nave, it does not seem to be 
overly useful. 
A custom which has much tradition behind it might be 
inserted at this !)oint, that is, the inquiry conc.erning the 
child's name. To be ~ure, children are named before they 
leave the hospital so as to satisfy legal requirements and 
the printed bulletin generally suffices to acquaint all 
with the child's name. Nevertheless, this custom may serve 
well by reinforcing the teaching that the name by which we 
are known to God is given us in baptism. 
(11) Renunciations 
The renunciations remain as a most useful testimony to 
the passing over of the child from slavery. to :f're.edom made 
possible by the crucifixion and the work of the Holy Spirit. 
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They also remind: those present of the conscious rejection 
of the works of the flesh which Christian discipleship re-
quires of all those who have been buried with Christ. 
The opening words of address to the sponsors ought to 
be revis~d. A simple "Dearly beloved" or some similar 
phrase would suffice. It should not limit those answering 
so as to exclude all but the sponsors. With the ever-
.-
increasing mobility of the population, this may well be 
the last time the sponsors see their godchild. The parents 
of the child should be present and should offer the same 
responses as the sponsors. It should be noted tilat in the 
f irst centuries of the Church's life the children of 
Christian parents were excused from the catechumenate and 
were brought to baptism during their infancy. It was as-
sumed that the parents of the child would provide the neces-
sary instruction at the proper times. Parents ought, ~here-
iore, be called µpon to take an active role in the rite of 
baptise. and should give public aclmowledgement of tlieir 
readiness to insure thP- Christian nurture of their child 
who is being received into the Christian fellowship. 
This would also eliminate the necessity for a separate 
rite of infant baptism without sponsors., In the event 
sponsors are lacking or witnesses are used in the absence 
of sponsors, the formula would permit the witnesses and 
parents :to respond without inc·ongruity. 
The embarrassing phrase in the address to the sponsors 
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a·bout the questions which are addressed to him,. the infant, 
should be e::,::cised.. The child is not being addressed; the 
sponsors (and parents) are. 
The i'ori:ru.la might take on this form: 
Dearly beloved: I now ask you to answer, in the name 
and in the stead of this child, these questions to 
signi1.'y thereby wh.atGoci in and through :aaptism works 
in~. 
(12) Confession of Faith 
i~lthough there are good ~easons for keeping the shape 
of the questlons in precise h~rmonj' 1,vi th the i .. postles 1 
Creed, for reaoons of style the shorter form of the ques-
tion concerning the Second Person as used by Luther !d.ght 
well be read.op·ted. The seven lines of the second article 
?:!2.~ce i'or diff icult reading in question fora. The form, 
"liost tnou believe in Jesus Christ, Eis only Son, our Lord, 
\"1ho was born and sufi"ered'i, 11 comm.ends itself. 
(13) Pre-baptismal Anointing 
Oil no longer has either the secular or religious 
si~nificance it once had. This ttOUld weigh against the re-
introduction of this practice. Perhaps the contemporary 
practice of 11anointin511 infants with baby oil does provide 
for some point of contact. If anointing were to be rein-
troduc~d, the post-baptismal anointing should be revived 
rather than this one. 
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(14) "Do you wish to be baptized?" 
~rom one point of view,. this question is meaningless 
in the case of infant baptism. On the other hand, this 
willingness to be baptized may be constru.ed as a part of 
that ~hich God in and through baptism works in the infant. 
The question substituted for this one in the Service 
3ook .!mb ibmna.l, "De you present this Child to be b.aptized 
into this Chrictia.n Faith? ~11 is an interesting solution to 
the problem. 10 
(15) Baptism 
The direction that water be applied three time~ upon 
the head of the child is valuable. Perhaps the word 
"senerously" micht be added to it. The arguments in tavor 
of illlI:lers ion still appear valid, however. It would take 
great deter.lination (perha~s fanatic zeal!) for a congrega-
tion to undertake the changes necessary for its re-adoption. 
(16) Post-baptismal Anointing and Blessing 
If this ceremony is interpreted as a remnant of the 
post-baptismal confirmation by the bishop, the weight of 
argument would tend to support the present practice of a 
laying, on of hands rather than an anointing. Scriptural 
lOSBH 244 _, P• • 
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evidence for anointing in regard to baptism is uncertain. 
The earliest western practice appears to have made use of 
the layinG on of hands rather than of anointing. (As early 
as the third century, however, anointing had been connected 
with the laying on of hands.) 
~nointing does not appear to be a ceremony likely to 
be restored in our churches. In addition to this, the re-
lation of confirmation to baptism in our churches is such 
that this question is not likely to trouble many. Under 
the circumstances, the present revised text is adequate. 
The restoration of confirmation to its intimate rela-
tion to baptism mi5ht be desirable, but the problems in-
volved are nume~ous. If the ecW!lenical movement produces 
a consensus on the episcopal polity of the Church, some day 
this act eight once agair. be reserved to the bishop. The 
Lutheran tradition of first communion only after extended 
catechetical instruction clil!laXed by "confirmation" is 
involved also. 
~17) Pax 
The usei'u.lness of this rite would be heightened by a 
revival of some form of kiss of peace ceremony in the 
-mcharist. Even \Vithout this; the Pax is a useful reminder 
in the baptisma·l rite of the peace promised by the Chris'tJ!ias 
angels through the Son of David in whose Name baptism is 
performed. 
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(16) Bestow.al of Robe 
The custom of the bestowal of some form of baptismal 
robe or cloth in the manner prescribed by the rite of 1526 
seems to have died only recently in the Missouri Synod. 
Dr. John H. C. Fritz's Pastoral Theology, first published 
in 1932 and reprinted in 1945, describes this practice as 
"quite custoJ:1ary in our Church. 1111 As recently as 1961, 
the practice has again been commended to the Synod. 12 
The practice of the rite of 1523 is preferable to that 
of 1526. It oubht to be made permissive in the rite. The 
traditional text, as it appears in Luther, follows. 
Receive the white, holy, and spotless robe which thou 
shalt bring without spot before the judgment seat of 
Christ so that thou mayest receive eternal life.13 
(19) Presentation of Candle 
Today even non-liturgical church goods suppliers are 
featuring baptismal candles, sometimes of a rather tawdry 
character, to be sure. The presentation of a proper bap-
tismal candle in the rite ~ould be an encouragement for 
11John H. c. Fritz, Pastoral Theology (St. Louis: 
Concordia Publishing House, 1945), P• 90. 
12Harry ii. HUY.hold, Magnificat (St. Louis: Concordia 
Publishing House, 1961), pp. 42f. 
13srtin Luther, Viorks of Martin Luther (Philadelphia: 
~uhlenberg Press, 1932), VI,~l. 
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parents and sponsors to use such~ candle in a yearly re-
meobra..~ce of the child's baptism. ·This· also should be b&de 
a ~ermi~te~ ~ractice. Luther's text follows. 
Receive this burning torch and preserve thy baptism 
blameless, so that when the Lord cometh to the wed-
di~6 thou maye2t go to meet Him and enter with the 
sai~ts into the heavenly mansion and receive eternal 
life. -~raen.14 
(19a) Prayer of Than.~sgiving 
The closing prayer of thanlcsgiving is most appro~riate, 
especially in those instances where baptism is administered 
apart from the Eucharist. In those parishes where baptiS!!l 
is adr.iniEtered at the beginning of the Service, the prayer 
oil3ht be dro~ped, as the rubrics permit, in favor of a 
~etition on behalf of the child during the General Pra~er. 
The Consecration of the Font 
ii. ceremony which is not a part o:l either of Luther's 
rites nor of ou~ own is the consecration of the font. It 
is one which ought to be given considerable thought. Du.r-
ing the i.iiddle Ages the consecration involved a long, ex-
tended series of ceremonies and prayers. Partly because 
of the separation·of baptism from the Easter vigil, the 
consecration of the water is not a part of our rite. It 
became customary for the ,consecration of the tont on Easter 
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Eve to cover the baptismal waters for the entire year.15 
The Easter vigil, having lost its particular significance, 
was not preserved by the Lutheran churches, so the conse-
cration of the font has not been a part of our tradition. 
In addition, Lutller opposed the consecration of the 
font on several grounds. He argued that while the Lord 
blessed the elements of the Eucharist there is no evidence 
that the waters of the Jordan were blessed. lie also cited 
the people's superstitious regard of consecrated objects.16 
His concern for the ,iord as the active force in baptiSiil no 
doubt played a role also. The same concern resulted in 
the stripping of the consecrator-J prayer in the Eucharist 
so that the words of institution might show in bold relief. 
Against this, t4e following points may be offered. 
~irst, despite the weight of Luther's opinion, not 
all evangelicals were convinced. Bugenha5en preferred the 
retention of the rite of consecration.17 Even in the sev-
enteenth century some Lutheran rites contained such con-
secrations.16 
15Alois Stenzel, S.J., Die Taufe: Eine Genetische 1£-
klaerung der Tauflitur~ie \I'iiiis'bruck: Verlag Felizian 
Bauch, 19571, PP• 257f. 
16Paul Graff, Geschichte der Aufloesung der alten 
_gottesdienstlichen Pormen in der evanfelische'ii"1Cirche 
Deutschlands. 2 vols. (Goettingen: andenhoeck ·und 
Ruprecht, 1937 and 1939), I, 291. 
l7Ibid. -
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Second, although Luther might with justification be 
concerned with the multiplicity of ceremonies and with the 
superstition of the people, such has the change been in 
the years since Luther that the same concerns have very 
little significance today. Today the Church is turning 
back to the practices of the p·ast in an effort to fill the 
void caused by the iridif~erence of the intervening cen-
turies. 
Third, Luther lived in an age which might be described 
as overly-sacramental. Today our churches are faced with 
a marlced anti-sacramental attitude, present bot:P, in t~ose 
Protestant churcheo outside o·f the Lutheran tradition and 
even within LutheraniSJ:J. itsel.f. It is un_likely that the 
restoration of the consecration of the font would lead to 
any abuses but might rather serve as a corrective in our 
own churches. 
Pourth, Luther's objection that the waters of the 
Jordan were not blessed is not a sound one. The attempt 
to do only those things the Bible prescribes or describes 
is not only impossible but also harmful~ 
Fifth, the doctrine of the Holy Spirit has fallen 
upon lean days with us. In a certain sense, the Easter 
vigil was a feast of the Holy Spirit, and baptism as a rite 
gave praise and glory to His Name. Our own rit~, however, 
reflects al.?:lost nothing of this. Normally, the Name of 
the Spirit is mentioned only twice during the administration 
11? 
of the sacrament other than its app_earance in trinitarian 
formu.lations a~d in the Creed. A consecration of the font 
would provide an excellent opportunity for an emphasis on 
the role of the Spirit in baptism. 
Three examples of such prayers of consecration are 
given below. The first of these is the prayer prop.osed by 
a COIDJ:1.ittee study1ng a revision of the rite of baptism for 








The Lord be with you. 
And with thy spirit. 
Lift up your hearts. 
We lift them up unto the Lord. 
Let us give thanks unto our Lorcl God. 
It is meet and right so to do. 
Then shall the ~inister say, 
It is very mee~, right, and our bounden duty, that we 
should give thanks unto thee, 0 Lord, Holy ~ather, 
almighty, Everlasting God, for that thy dearly be-
loved Son Jesus Christ, for the forgiveness of our 
sins, did suffer death upon the Cross, and was 
buried, and did rise again the third day, that we 
might live unto the.e in newness of life by the power 
of his Resurrection; and gave commandment to his 
disciples to go teach all nations, and baptize them 
in the Name of the Father, and of the Son, and of 
the Holy Ghost. Hear, we beseech thee,the prayers 
of thy people; Sanctify this Water by thy Spirit for 
the mystical washing away of sin; that~ Child 
(this thy Servant), now to be baptized therein, may 
be numbered among thy faithful children, and may 
grow in thy grace and favour until he come unto thine 
everlasting kingdom; through ••• 1"9"'" 
. 19Prayer Book Studies: I and II, "Baptism and Con-
firmation" and "The Liturgical Lectiona:ry. 11 Authorized by 
The Standing Liturgical Commission of the Protestant Epis-
copal Church in the United States of America (New York: The 
.. .. .. 
" 
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The ~ollowing is an excerpt from the consecration of 
the font from the Gelasian Sacramentary. It is approxi-
mately one-third of the entire prayer. 
God, vho by thine invisible power dost wonder.fully 
effect thy sacraments: although we are not worthy 
to perform so great mysteries, yet do thou not for-
sake the gifts of thy grace, but incline the ears of 
thy goodness to our prayers. God whose Spirit at 
tr.e beginning of the \Vorld was borne upon~ waters, 
that even the nature of water might conceive the 
po~er cf sanctification: God who by the outpouring 
of the f lood didst signify a type of regeneration, 
when thou by water didst wash away the sins of a 
wicked world, so that by the mystery of one and the 
same element there should be both an end of sin and 
a beginning of virtue: look down, 0 Lord, upon thy 
Church and multiply in her thy generations, thou who 
dos't ~ glad!!!."! city with~~ .2! ~ flood. 
of t hy grace: open the fount of baptism for the re-
neV1al of all nations of the world-, that by the com-
mand of thy maje·sty it may receive the grace of thy 
Only-Eegotten by the Holy Spirit: let thy Holy 
Spirit by the secret admixture of his li~t giv,e 
fecundity to this water prepared for mans regenera-
tion, so that, sanctification being conceived therein, 
there may come forth from the unspotted womb of the 
divine font a heavenly offspring, reborn unto a new 
creature: that grace may be a mother to people of 
every age and sex, who are· brought forth into a 
common infancy.20 
A shorter, older prayer from the Leonine Sacramentary 
is the final example. 
,ie offer thee (this) prayer, 0 Lord, the eternal 
b~getter of (all) things, Almighty God, whose Spirit 
\!as borne upon~ waters, whose eyes looked down 
irom on high upon Jordan's stream when John was ba~-
tizing those who in penitence confessed their sins: 
and therefore we pray. thy holy glory· that thy hand 
Church Pension bund, 1950), P• 28. Hereafter referred to 
as Pra:yer Book Studies. 
20~fuitaker, .Q.!2• ill•, PP• 176-177• 
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may be laid upon this water that thou ~ayest cleanse 
and ourif~ the lesser man who shall be baptized 
therefrom: and that he, putting aside all that is 
death, may be reborn and brought to life again 
through the new man reborn in Christ Jesus, with 
whom thou livest and reignest in the unity of the 
Holy Spirit, unto the ages of ages.21 
The consecration of the f'ont would find its natura-1 
place immediately before the baptismal act. Such a prayer 
would be offered at those baptisms where the font has been 
freshly supplied with water. Where a font is of the sort 
in which water can be held for a longer period of time, the 
prayer would not need to be used with each baptism. 
Final Proposals 
Some advocate the restoration of the baptismal font. 
to the entrance to the church so that the introductory na-
ture 01· the sacrament might be emphasized. This practice 
is better suited to private baptism than to the public ad-
ministration of the sacrament. Until architects find a 
solution to the problem of a congregation penned in by 
fixed pews in relation to the narthex location of the font, 
the practice of locating the font at the front of the nave, 
in the midst of the nave, or in a baptistry in view of the. 
congregation is still to be preferred. 22 If the symbolism 
21Ibid., P• 144. 
22cf. ·,•.,,rti· n E. -:.6-rty, B i (:D1...: - - apt sm .. .u..&.ladelphia: lr1uhlen-
berg Press, 1962), P• 59. 
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in the narthex .location is lost, the gain in permitting 
the whole congregation to participate ih the administra-
tion of baptism more than makes up for it. 
In this connection, the rubrics of the Service~~ 
H:ymnal and the study on the !2.952! Comm.on Pra:yer rite de-
serve noting. 
The Service ~.!!!9: H:ymnal directs: 
Baptism shall ordinarily be administered in the Church 
at a..~y of the stated services, or at a specially ap-
pointed service. • • • \ihen circumstances demand, 
baptism may be administered privately •••• 23 
The Prayer Book study recommends these rubrics: 
The Ii~inister of every Parish shall often admonish the 
People, that they def er not the Baptism of their 
Children, and that it should be administered upon 
Sundayz and other noly Days, when the most number of 
people come together: as well for that the Congrega-
tion there present may testify the receiving of them 
that be newly baptized into the number of Christ's 
Church, as also because in the Baptism of infants 
every man present may be put in remembrance of his 
oTin profession made to God in his Baptism. 
I f necessit y so require, Baptism may be administered 
upon any other day; but except for urgent cause, 
Baptism shall always be administered in the Church.24 
The mortality of infants has been remarkably reduced. 
This encourages the sug6estion that the number of times 
the sacrament is administered each year be limited. Des-
ignation of s~ecific Sundays and feasts would be a step in 
that direction. Includ.ed in a list of occasions which 
23s:aH 24"' _, .P• . c::.. 
24-pra:yer ~ Studies, p. 24. 
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mieht be especially appropriate for baptismal services 
are Easter and ,ihi 1;e Sunday, Pentecost, the Sixth Sunda~ 
after Trinity, ~J.chaelmas and the Sunday in its octave, 
and ~piphany and the $unday in its octave. These carry 
the benefit cf tradition or a special appropriateness in 
the propers. There is no overwhelming reason why other 
dates micht not be design~ted by local ~arishes as the 
need arises. 
On such days, either at the ZU.charist or at a specially 
appointed service, the baptisms would be the main concern 
of the confjreBation. At such services baptism might well 
be admin:stered after the sermon. ~he fore-pa!:'t or the 
~"u.charist has as one of its names the mass of the cate-
chumens because it provided the setting for the instruc-
tion not only of the Church but also of those seeking ad-
mission. .ii. baptismal service could capitalize on this. 
The service misht be ~edified by the removal of the 
Preparation if time is a problem. The Creed also mizh_t 
fall aside. On days which are not feasts, where it is 
felt helpL°'ul, lessons might be chosen which are particu-
larly ap~licable to baptism. The sermon should, in any 
event, be applied to same aspect of the mystery of baptism. 
Four such services a year would provide adequate oppor-
tunity for most of the baptisms in the congregation and 
would also give the pastor an opportunity to make the most 
of the sacrament. 
CHAPTER VI 
a SAtiPLE ~"UAL FOR THE RITE OF INFANT BAPTI&i 
The Service ~ .!!!9:. H:ymnal has taken the wis.e. step 
of providing each worshiper with ~he rit~ ·of baptism in the 
body of the pew ?OPY of this worship manual. This gives 
the worshiper hei~ in intelligent and active participation 
in the rite. This is something to be desi~ed in any -
future edition of~ Lutheran H.ymnal. 
~•or pastoral reasons it would be well if from time to 
time the congregation would also be $iven help by war of a 
baptismal manual which could be read by the congregation 
before the administration of baptism and which could be 
glanced at while the rite is in progress. Such a manual 
could be of hymnal page size and le·.tt in lqmnal for use at. 
the appropriate time. For most effective use, such a 
manual would present a commentary on the rita on the ie:rt 
hand page and the portion of the rite being· comment.ed upon 
on the facing right hand page:. -A manual meet·ing the·se re-. 
quirements can be prepared by a congregation through the 
use of the letter siz~ bull~tin stencil most dupiication 
supply firms prepare for mimeograph machd.ne µse. 
Such a manual of necessity would have to· devote rela-
tively few words of comment on each a~tion or· formula iii. 
the rite. This means an arbitra-:cy- ~election 9f th•es 
, . . 
rather than an attempt to cover the rite thoroughly. The 
comm.entarj offered below is not presented as the final 
word. Others might with good reason select. other themes 
for emphasis. The commentary offered attempts to utilize 
significant points of reference with the classic baptismal 
catechesis without falling into the dangers of too much 
dependence on typology or of perpetuating anachronisms. 
The present rite of infant baptisms in~ Lu.theran Agenda 
is the intended parallel to the com:mentary. 1 
The "Introduction" ,vould constitute pages one, two, 
and three of the manual. The text of the commentary would 
begin on pa~e four and continue on pages six, eight, ten, 
etc. The matching text of the rite would begin on page 
five and continue on pa6es seven, nine, eleven, etc. 
The quotations from ~artin Lu.ther's Small Catechism 
are taken from the new inter-synodjcal text.2 The prayer 
referred to on page 126 is the second of the three offered 
by the Agenda. 
1The Lutheran Agenda. Authorized by the Synods Con-
stituting the :c.'van·gelical Lu.theran Synodical Conference of 
North America (St. Louis: Concordia Pu.blishing House, n.d.), 
pp. 1-7. 
2Martin Luther, The Small Catechism (Experimental 
Edition; St. Louis: Concordia Publishing House, 196~). 
, ... 
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A BA?TISh'IAL wi.NU.A.L 
Introduction 
Baptism, as Scripture teaches,,is God's way of reach-
ing into men's lives to give them Life. Baptism is more 
than a ceremony. It is both the way.Life begins and the 
beBinning of a way of life. Baptism means that something 
dies in a man and that Something better comes into being 
in him. Jesus called Hio death and resurrection His bap-
tism. St. Puul says that in baptism.!!! are joined toget~er 
with Christ in His dying and rising. Our Lord has told us 
that the man who seeks to save his old, sel£-centered sort 
of life will not live with God but those who give up their . 
lii'e into His hands will liYe forever. .... 
3aptism, then, is both our entrance into Liie and a 
description of our whole life as Christians. Luther writes 
of it in this way: 
Baptism means that our sinful self, with all its e~il 
deeds and desires, should be drowned through daily 
repentance; and that day after d~y a new self should 
arise to live with God in righteousness and purity 
forever. 
The SecraI:J.ent of Baptism utilizes water as the mate-
rial God used to b,ring life into this world by, the power 
of His ,ford and in the presence of the Holy Spirit. In 
Baptism God utilizes water as the material which He uses to 
bring life into the emptiness of man's existence apart from 
.. 
' . .. 
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God. This :ae does with the power of His tlord, Christ, and 
through the lioly Spirit. 
Thus Luther. could write: 
The sacrament of Baptisn is not water only, but it 
is water used together with God's word and by His 
command. 
Indeed: 
It is not water that does these things, but God's 
word with the water and our trust in this word. 
·,iater by itself is only water, but \'lith this word 
it is a life-giving water which by grace gives a 
new birth throu5h the Holy Spirit. 
,le come to the font because: 
. 
In Baptism God forgives sin, delivers from death 
and the devil, and gives everlasting salvation to 
all who believe what He has promised. 
htt One_ 
At the Chancel Steps 
~ Opening address 
Jesus Christ came into the world to press ~ome to us 
God's judgment on our failure to be His use.fu.l, obedient 
children. By His life and words, Jesus displayed to all 
men the meaning of true holiness. The perfection of His 
obedience led Hi~ to the Cross. This obedience makes our 
own sinfulness stand out all the more clearly. 
On the other hand, Jesus, who calls us to repentance, 
also makes forgiveness available to us. His death shat-
tered not only our pretensions to holiness but also the 
power of sin over us. His death and resurrection p;roclaim 
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t~e salvation God has made available to us. Through their. 
He calls us into fellowship with Himself, for those who are 
in fellowship with Him through faith become participants, 
sharers, in His victory over death. B~ptism, as the open-
ing address makes plain, is God's way of bringing us into 
full fellowship with Him and into full participation with 
Him in sharing the mercies ·or God. 
\ 
~ :Bestowal ~ !a! Sign g1: !a! Cross 
Jesus' love is seen best ·in the Cross. Those who bear 
the sign of that Cross on them and in their hearts are for-
ever blessed. The Church marks us with the sign of the 
Cross to indicate·that by our Baptism we are redeemed and 
that under the protection of the Cross we rest in safety. 
Led by the Good Shepherd, we pass out of the valley of the 
shadow of death into the green pastures of God to be re-
freshed by the life-giving waters of Baptism. 
·rh.e Pastor makes t]µ.s sign on our forehead and on our 
breast to show that our entire being has been claimed for 
His own by God. 
~ Pra:yer 
~-ie now pray that God would bring to completion in the 
person being baptized all that which we desire for him, 
that is, his full redemption. 
..  . 
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~ Gosnel:. §.:!2_. ~ 10:13-16 
The disciples of Jesus apparently thought that the 
Lessiah in His zeal for the redemption of Israel, should 
be concerned only with those who could be of some service 
to His cause. Infants, they felt, obviously could be of 
no help. Jesus, however, seeks in men ~he true righteous-
ness which comes not by the efforts of men on His behalf 
but by acceptance of His labors on their behalf. Jesus, 
as rte e~braces Tiith His love the children of these believ-
in3 mothers, teaches His disciples (in all centuries) how 
necessary it is to put aside one's own righteousness and 
to be covered by His. This is what God begins for us in 
.:>a:ptism. 
~ EY..hortation to~ Sponsors 
The Church has always asked spiritually mature Chris-
tians ~o serve her in the care of those brought into her 
fellowship. ~ponsors (godparents) are called to be repre-
sentatives--
--aeuresentatives of Goa who asks them to serve the 
neede of His younger childre~. 
--4euresentatives of the Church who asks them to act 
out her concern for all those brought to her. 
--Representatives of the parents who desire strong 
an~ faithful co-laborers in their stewardship over 
their child, entrusted into their hands by God. 
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~ Lord's Prayer 
The Lord's Prayer is the family prayer ot all the 
people oi God. de jointly address our ~ather an~ ask Ri!!l 
to satisfy the needs of this person who to~ay joins the 
family thrcush the life-givin3 waters of Daptism~ This is 
the sign of our acceptance of t,h.is person as one whom we 
the helf of the Spirit of God, ouild up into 
Christian maturity. 
~ 3lessinr.: 
~t the conclusio~ of the first part of the Rite of 
.Be.!,)tism, we give to this new companion on the road to 
eternal life the knowled3e and assurance of Christ's proa-
ise, "Lo, I am with you always, to the close of the age." 
The Pastor ma~es the sign of the Cross to signify the 
guara~tee God has give~ us that this proilise is trust-
T"~e Renunciations - ---==-==== 
~~ 
At the :i!'ont 
T'~e Church's confidence in the certainty of God's 
grace is so complete that -she speus now, through. the Pesto~ 
and the ~ponsors, as thou(5h the future were already present. 
and through Baptism it isl Through Baptism men are brou6ht 
out of the service of the Enemy into the service of the 
Father. The sons and daughters who have squandered the 
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1ather's riches on themselves must surrender this self-
centeredness. They must acknowledge that th~y have bee~ 
serving the wrons master. This is the beginning of the 
road baclc to the .Jather' s house, a be£5inning :aaptism makes 
possible. 
~ Conf ession oi' .l!'aith 
:Oaptism bri11gs one into fellov,ship v1ith the ::ti'ather. 
Our previous master deceived us into thinking it is God 
and not he himself who is harmful to our best interests. 
Baptism shews us God as He really is, as the One who is 
ou~ ~a~er and Javier, as the One who binds us into f ellow-
ship with all His saints forever. The Father reaches out 
a f ter a-11 of us long before we are aware of it. Today He 
reaches out to the child we will baptize, long before he 
is conscious of dis love. Tb.is experience of God's savinE 
love will continue to surround this child (it is God's 
command to us that it must!) until one day he will become 
aware of that love and salvation without ever having !mown 
a day when he did not have it. 
The Ba"Otism - --...... --
For over one thousand years the Church il!lmersed all 
those· who sought salvation. By plunging the candidates 
under water three times, it gave a dramatic testimony to 
the Biblical teaching that in Baptism the old nature is 
put to death and that a new man is born. Today we testify 
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to the same belief by pouring water generously three time·s 
over the head of the candidate. 
~he sign of the Cross made by the Pastor at this point 
reminds us that it is by the Cross of Christ that this 
Sacrament receives its power to wash away the stain of sin 
and to make our robes spotless and without blemish. 
~ La:yinrr. .2!! ,2! Hands 
The laying on of hands is our sign language for the 
communication of the Holy Spirit. He alone can make us 
good citizens in God's kingdom. In this prayer we ask God 
to give this new-born Christian throughou~ his life the 
spiritual gifts needed if he is to fulfill his calling as 
God's royal priest. His priestly task (and ours) is to 
serve God and His people and to make known to all men 
God's saving work. 
The ?eace of God ----------
Peace, the Biblical word for the reconciliation be-
t\veen God and man promised by the angels at the birth or 
Christ, has come to this child with whom God is pleased. 
He will hear this same benediction over and over again at 
the Eucharist when he and the rest of the· people of God 
come to the table of the Lord. This peace was won at the 
cost or the blood and body of Christ, who was broken for· 
us all. Through the Holy Communion the blessings Qf the 




~ Prayer .Q,! Thanks~iving 
Our final act is to thank God for His grace to all 
who have been baptized, especially the newly-born eon or 
daughter who this day has become an heir of all God's 
promises. ~ay God bless him for ever! 
Let us give thanks unto the Lord our God! 











PROPOSALS TQ;'iARD .~ RITE FOR Alf A:iJULT 
CATECnllliENATE ilID BAPTISM 
The rite for adult baptism in~ Lutheran A~enda1 
represents an impoverishment of the rite for infant bap-
tism. T:-:Us is all the ~ore regrettable since the forebear 
of our rite for infant baptism is the fully developed and 
ancient initiatory rite for adults. This rite wa·s simpli-
fie~ and adapted for infant baptism. One might expect 
that i~ ?re~arinti a rite for adult baptism an effort wou~~ 
be made to huve such a rite be at least equal to if not 
superior to a rite of infant baptism in reflecting the 
Chu~ch's tradition. 
There is little advantage in having a se~arate rite 
for adu~t ba~tism if the rite for adults is poorer than 
that !or infants., The ~.21 Col!ll!lon Prayer has followed 
the sound ~ractice of providing for only one rite to be 
used for both infants and adults. ~his is made possible 
by the provision of two formulae f~r the renunciations· an~ 
fer the ~onfession of faith. One is suitable for use in 
1The Lutheran A~enda. Authorized by the Synods Con-
stituting the b'vangelical Lutheran Synodical Conference of 
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infant baptis~s and the other for adult baptisms. This 
~ractice is to be co1.0.1~ended for our own Agenda. 
There are good reasons, however, for a re-considera-
tion of the ancient practice ·of an initiatory rite which 
is performed over a period of time. Conditions in many 
parishes are rapidly returning to a state which resembles 
in some ways the days when the adult catechumenate was 
formed. Our age is being called a "post-Christian" age. 
One may or may not agree with all that is impiied in this 
term. However, while there may not be a higher percentage 
of non-Christian people in our country, the number of those 
within the Church and outside it who are theologically 
illiterate is growing. The illiteracy outside the Church 
imposes strains on the Church as she attempts to assimi-
late the large number of converts 1Rhich the curre_nt, in-
tense evangelistic effort is pr~ducing. It was this sort 
of condition caused by a steady number of converts coming 
from a society whicn was not in touch with the Christian 
world view that made the adult catechumenate necessary. 
And this arrangement served the Church well until the 
legalization of Christianity caused the Church to l>e over-
whelmed by the number of converts. 
Still another consideration concerns the est.eem with 
which baptism i~ held by the Church. It presently does 
not have the high regard of the Church it should have. 
Any revival in appreciation will have to be based on 
" ~ .. 
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theological growth, to be sure, but such growth will have 
to be reflected in the rite for baptism. This- is even 
more true in the case of adult baptism. The most direct 
influence in the thinking of the convert about Christian 
initiation will be the process of initiation itself. 
The proposed rite for the adult catechumenate and for 
adult baptism is offered in response to these considera-
tions. The proposal involves distributing the rite over 
a ;period of four to six weeks.. The rite is broken into 
three parts corresponding roughly to the making of a cate-
chumen, the catechumenate itself with its extensive cate-
chesis, and the administration of baptism itself. 2. 
Among the advantages of such~ process are these: 
First, the extension of the initiatory rite would em-
phasize the importance the Church places on commitment and 
discipleship. 
Second, it would offer the Church additional oppor-
tunity to demonstrate its O\vn willingness to assume its 
responsibilities over against the catechumen. 
Third, it would offer additional time for the instruc-
tion of the catechum.en beyond that normally given in the 
Pastor's class. 
Fourth, i~ would offer the Church additional opportunity 
2cf. Johannes Hofinger, S.J., and others, \lorshin: the 
Life .Q.!: ~ Missions, translated by Mary Perkins Byan -
tNotre Dame, Indiana: University of Notre Dame Press 1958' 
pp. 211-220. . ' ,, 
t 
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to embrace the catechumen into its fellowship. 
Fifth, it would provide the catechumen with a gradual 
introduction into the life of the Church. 
Sixth, it would assure the catechumen of the importance 
the Church places on him as a person. 
Seventh, it would add :C'u.rther dignity and importance 
to the rite of baptism. 
The suggested rite assumes the following conditions: 
First, the ~erson enteri~g the catechumen has com-
pleted a course of instruction in Christian teaching. 
Second, he has been moved by the Holy Spirit to seek 
admission to the Church and i -s ready to embark on a life 
of discipleship. 
Third, further instruction will be given the catechu-
men during the catechumenate, especially concerning dis-
cipleship, the ir..ner life, worship, and the sacraments. 
Fourth, each of the catechumens will be represented 
by sponsors. 
~ifth, the congregation will be present and will par-
ticipate in the service. 
Lent and Easter Eve are the traditional times for the 
preparation and baptism of the catechumens. The use of 
these rite~ would not h~ve to b~ restricted to these time~. 
Congregations using pre-Lenten evangelism prQgrams would 
find Pentecost a good time for adult baptisms. Lent would 
serve as the time for the Pastor's class and the Paschal 








season f or the final preparation. Congregations which 
have adult classes in the fall mie;ht find Epiphany or the 
Ounna7 in i t a octave a· good time for the baptisms. 
Farts one and t wo are envisioned as taking place dur-
ing the .Eucharist between the collect and the lesson (or 
epistle) in the Service. Part three is envisioned as tak-
ing place before the Introit. They .should be observed 
ei~her at a regular 3unday Service, or, in the case of a. 
congreGation where size or zeal or piety will permit a 
relatively full nave at a sp~cial service, a special 
Service held f or the purpose of observing these rites. 
T~e f irst part corresponds roughly to the making of 
a ca techumen. ~n introduct9ry dialogue confirms the in-
tention of the catechumen to seek baptism. The rite con-
tinues ,·,i th a cerei!lony for the acceptance of the catechu-
~en, a fom of the traditic evangelii, a Gospel, the 
bestowal of the sign of the cross and the laying on of 
hanns. 
The second part represents the process of instruction 
during the catechw::.enate. It includes a traditio s:ymboli, 
a traditio ora.tionis, and a laying on of hands. 
The third part consists or the baptism itself and 
contains an exorcism, the renunciations, the consecration 
of the font, the confession of faith, the baptism, the la7,-
ing on of hands, the presentation of the robe and candle 
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i l RITE FOR THE ADULT CATECHlr.wsNATE 
Aii"D ADULT BA.PTISI. 
~.Q!!! 
\then the Collect of the Day is ended, the minis-ter 
g9es to the en~rance to th~ nave. There, awaiting him, 
are the candidates and their sponsors. 
Llinister: i:hom have you brought with you? 
3ponsors: John Smith, etc. 
Minister: ,i'hat do they desire? 
Sponsors: The forgiveness of sins, life,. and salvation. 
kil.nister: Do they kn.ow that those who seek salvation in 
the Cross must take up their own cross? 
Sponsors: They do. 
~inister: Come, then; from this hour you shall follow 
Christ. 
They follow the minister and proceed into the nave. 
I -f circumstances permit, they halt in the midst of the 
congregation. If not, they b4lt at the front of the nave. 
The minister and sponsors exchange a solemn handclasp 
with the caildidates.3 As this is done, the minister says, 
But now in Christ Jesus you who were once far off 
have been brought near in the blood of Christ. For He is 
3auch a handclasp could consist of the usual h4D,d-
clasp with each of the two persons also placing their 
left hand over the clasped right hand of the other. 
. . , . . . 
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our peace and reconciles us all to God in one body through 
the Cross.4 
The sponsors place the Scriptures into the hand of 
the candidates. As this is done, the minister says, 
uhat we haye, we give to you. 
If the group has gathered in the midst of the congre-
gation, they now proceed to the front of the nave. 
The minister and candidates enter the chancel. 
The minister shall read St. John 3:3-6: 
Jesus aliswered Nicodemus, "Tru.ly, tru.ly, .1 say to 
you, unless one is born anew, he cannot see the kingdom of 
God. 11 lUcodemu.s said to Him, "How can a man be born when 
he is old? Can he enter a second time into his mother's 
womb and be born?" Jesus answered, "Truly, truly, I say 
to you, unless one is born of water and the Spirit, he 
cannot enter the kingdom of God. That which is born of 
the flesh is flesh, and tl;l.at which is born of the Spirit 
is spirit. 11 
The minister then signs each of the candidates. on the 
forehead and on the breast, saying, 
Receive the sign of the holy Cross, both upon the 
forehead and upon the breast in token that thou hast been 
redeemed by Christ the Crucified. 
The candidates kneel. The minister lays his hands on 




them firmly and says over each of the candidates, 
0 Lord, we beseech Thee, of Thy goodness hear our 
prayers and protect this Thy servant with the power of the 
Lord's Cross with which he has been signed, so that from 
this day on he may-receive the light of Thy Word and so be 
brought to eternal life. Through ••• 
Go in peace. 
They rise. They and their sponsors resume their 
seats. 
The Service continues with the Lesson (or Epistle). 
htt!!B. 
:ihen the Collect for the Day is ended, the catechumens 
and their sponsors come to the foot of the chancel. 
The minister says, 
Beloved, you desire the Sacrament of Baptism so you 
may be born again by water and the Spirit. At your Baptism 
you will be asked to confess the Creed as a sign of your 
adherence to the faith and life which is fitting for one 
who has been reborn. Hear the Creed now as it is read a.Ild 
explained to you. 
An elder (or another representative of the congrega-
tion) shall read the Apostles' Creed. At the co~pletion 
of each artic.le, another elder (or representative of the 
congregation) may read liartin Luther's explanation of that 
article in the following fashion: 
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After the first article, 
~artin Luther, a servant of the Holy Spirit and a 
teacher of the Church, taught the faith of the Church con-
cernine; this article in this manner: I believe that God 
has created me • • • 
After the second article, 
Concerning this article, Lliartin Luther taught: I be-
lieve that Jesus Christ--tru.e God ••• 
After the third article, 
Concerning this article, Martin Luther taught: I be-
lieve that I cannot by my own understanding ••• 5 
The minister then says, 
Our Lord and Savior, Jesus Christ, when His disciples 
asked how they ought t .o pray, taught them the prayer which 
is known as the Lord's Prayer. Hear this prayer (and how 
biartin Luther taught the faith 0£ the Church concerning 
it). 
An elder (or another representative of the congrega-
tion) shall read the Lord' s Prayer. After each portion of· 
the prayer, another .elder (or representative of the congre-
gation) may read Martin Luther's explanation of that por-
tion, omitting the questions in the reading.6 
5-JJlartin Luther, The Small Catechism (Experimental 
Edition; St. Louis: Concordia Pu.blishing House, 1963), 
PP• 13-15. 
6Ibid., PP• 19-24. 
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The candidates enter the chancel. The minister says, 
Receive the blessing of God. 
They kneel. The minister lays his hands on them and 
says over each of them, 
0 Lord, holy Father, everlasting God of light and 
truth, we call upon Thy ete~l goodness for this Tlcy' 
servant, that Thou wouldest enlighten him with the light 
of Thy knowledge. Cleanse and sanctify him. Give him 
true knowledge that he may come worthily to the grace of 
Thy baptism. Let him hold a firm hope, righ.~ couilsel, 
and holy doctrine, ·that he may be fitted to receive Thy 
grace. Through ••• 7 
Go in peace. 
They rise. They and their sponsors resume their 
seats. 
The Service continues with the Lesson (or Epistle). 
lm Three 
-Before the Introit (or Preparation, if it is to be 
used), the candidates and their ~ponsors come to the font. 
The minister says, 
In the Name of the Father and of the Son and of the 
Holy Ghost. 
7or. E. c. Whitaker, Baptismal Documents _gt ,:!2a! !!e-
tismal Liturio(London: Society for Promoting Christian 




T'.ae minister makes the sign of the Cross and says, 
The Lord preserve your coming in and your going out 
from this time forth and even forevermore. 
The minister then signs each of the candidates on the 
forehead, saying, 
Depart, Satan, and give room to the Holy Spirit. 
The minister then inquires of the candidates: 
Iiinister: Do you renounce the devil? 
Candidates: I do renounce him. 
liinister: Do you renounce all his \Yorks? 
Candidate: I do renounce them. 
hlinister: Do you renounce all his way:s.? 
Ca..~didate: I do renounce them. 
The minister then pours water into the font and says, 
Minister: The Lord be with you • 
.All : And with thy spirit. 
1.iinister: Lift up your hearts. 
All: )f e lift them up unto the Lord. 
I.'iinister·: Let us· give thanks unto the Lord, our God. 
All: It is meet and right so to do. 
The minister then says, 
It is truly meet, ~ight, and salutary that we should 
at all time~ and in all places give thanks to Thee, 0 Lord, 
holy Father, almighty, everlasting God, who through Tey 
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only Son, Jesus Christ, our Lord, hast given us this sacra-
ment, who at the beginning of the world didst send Thy 
Holy Spirit upon the \9aters to make them fruitful, who by 
the Baptism of Thy Son didst sanctify the Jordan and all 
waters; look down,O Lord, upon these waters which are made 
ready to blot out men's sins; pour down from on high Thy 
Holy Spirit the Counselor, so that all who are washed by 
these waters in the Name of the Father and of the Son and 
of the Holy Spirit shall be counted worthy to receive the 
forgiveness of their sins and life and salvation according 
to Thy promise. Through. Jesus Christ ••• 8 
The minister then addresses the candidates: 
kinister: Do you believe in God the Father All!li.ghty, 
i.:alter of heaven and earth? 
Candidates: I do believe. 
1.'li.niste~: Do you believe in Jesus Christ, His only Son, 
our Lord, who was born and suffered? 
Candidates: I do believe. 
i.iinister: :i.)o you believe in the Holy Ghost, the holy 
Christian_ Church, the Communion of Saints, the 
forgiveness of sins, the resurrection of the 
body, and the life everlasting? 
Candidates:, I do believe. 
iiifinister: Do you wish to be baptized into this Chrl.at ian 
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faith? 
Candidates: I do. 
Then the minister shall pour water in a liberal amolll':lt 
over the head of each candidate three times, as the min-
ister says, 
John, I baptize you in the Name of the Father+ and 
of tne Son+ and of the Holy Ghost.+ Amen. 
,ihen all of the candidates have been baptized, they 
shall kneel. Laying his right hand upon their heads, tne 
minister shall say over each, 
~l~ighty God, the Father of our Lord Jesus Christ, 
who hath begotten you again of water and of the Spirit and 
hath forgiven you all your sins, strengthen you with Eis 
grace unto life everlasting. Amen. 
The sponsors of each candidate may place the white 
robe on him as the minister says, 
:aeceive this white robe and bring i .t unspotted to the 




Then the sponsors of each candidate may place a 
lighted candle in his hand as the minister says, 
Receive this lighted candle and keep your baptism 
above reproach, so that when the Lord comes to the wedding 
feast you may meet Him and enter with the saints into the 
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heavenly dwellings and receive eternal life. 
ii.11 say, 
.l\.m.en. 
The minister and the newly-baptized persons enter the 
chancel. The "minister shall lay his hands on each of them. 
as they lcneel. He shall say, 
Almighty God, jj'ather of our Lord Jesus Christ, who 
hast made Thy servants to be regenerated of water and the 
lioly Spirit, and hast given them remission of their sins, 
do Thou, Lord, pour upon them Thy Holy Spirit the Counselor, 
and give them the spirit of wisdom and understanding, the 
spiri t of' counsel and might, the spirit of lmowledge and 
godliness, and fill them with the spirit of fear of God, 
in the Name of our Lord Jesus Christ with whom Thou livest 
and reign.est ever God with the Holy Spirit, throughout all 
ages. .Amen. 
Then shall the minister say: 
The peace of the Lord be with you always.+ 
They shall answer, 
And with your spirit. 
They and their sponsors return to their places. All 
make ready for the Eucharist. 
CHAPTER VIII 
SOlii&iARY 
The first five centuries of the Church's history pro-
duced what must be called a high point in the rites of 
initiation. The missionary situation produced a well-
defined and highly expressive rite well suited to the 
times. The adult catechumenate met its purpose of pre- · 
paring men and women for incorporation into the Church. 
It was a rite that was built upon the Scriptures and one 
that gave ex:9ression to a proper understanding of the 
role of the Spirit. 
During the period. roughly covering the sixth to the 
ninth centuries the Church underwent a marked change. The 
number of adult converts was reduced to a trickle. The 
candidates for baptism were largely the children of 
Christians. The Church's response to the changing cir-
cumstances as far as the baptismal rite is concerned con-
sisted largely in an attempt to hold on to the tradition 
of the past, making only those adjustments to the new 
circumstances as appeared most necessary. 
As the tenth to the sixteenth centuries passed, a 
process of decay was very evident. The rite lost much of. 
its richness and became prone to emphasize the less im-
portant aspects of the tradition. But during these years 
14? 
the rite was shaped in a rather practical way to suit in-
fant baptism. And this was an age when infant ba!)ticms 
were indeed tlie almost unbroken rule. 
Since· then for all intents and purposes our rite has 
remained unchanged. .Ii th but a few changes our present 
rite for infant baptism is typical ot the late siA-teenth 
century develo~ment of Luther's rite of 1526. For years, 
centuries in fact, this caused no great dist·ress in the 
Lutheran Church. 
Today, however, the winds of change are blowing 
fiercely. The missionary situation has r~turned. Adult 
converts are again increasing in number. BaptiSE1al 
services frequently administer the Sacrament on behalf 
of more adul~s than infants. The revival of Biblical 
studies, the ecumenical movement, and the liturgical move-
ment all are pressing home on the Church the need for re-
examinatio~ and renewal in all facets other life. 
I 
In fact, it may well be that the Church is on the 
threshold 0£ a great renewal in ever, aspect of her life. 
It is v1ell that this stirring is taking plac·e in the 
Church, for this time is likely to be the prelude to an 
era which will test the Church more severely than it bas 
been in centuries, more severely perhaps t.QB.n it bas ever 
been before: Communism., the new nationalism., the debase-
ment of popular Chr~stianity, the desacralization of life, 
the revolt against a seemingly sterile faith and the 
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descent upon the world of what has been called the ne~ 
Dark Jlge all challenge the Church to prove herself worthy 
of the title, the servant of God. 
The Biblical movement has produced a new respect for 
theolOfrlJ and a new understanding of the character of the 
Church's nature. It has also questioned the accuracy of 
the Church's tradition. It requires us to examine our own 
rite of initiation with a view to determining whether or 
not the rite is faithful to the Biblical understanding of 
baptism and entry into the life of the Church. 
The ecumenical movement has made us increasingly 
aware ot the past ~hich simultaneously binds the churches 
together and separates them. It has made us aware of the 
necessity to re-examine our denominational life to see if 
it is paroci?-1-al and narrow or if it embraces the fullness 
of the Christian tradition. Our baptismal rite £alls 
under this scrutiny. 
The liturgical movement with its emphasis on whole-
ness has also contributed to the movement of renewal. It 
has sought after the re-integration of life and the 
restoration of the praise of God to the center of the faith 
and life of the, Church. It has al.so brought a much pro-
founder understanding of the Church I s rites than has been 
present for many centuries. It also forces a re-evalua-
tion of our rites. 
The next gene~ation or the generation after that may 
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be the one which harvests the benefits of the maturity of 
this movement of renewal. These generations may look back 
on our own age as a period of infancy. They may produce 
new liturgies and rites which are both more traditional 
than ours and yet more contemporary tban ours. Whatever 
they produce, however, will have to be based on the be-
ginning steps of the present. The process of re-examina-
tion always comes before sound reconstruction. 
The examination represented by this thesis leads to 
these conclusions. 
First, the rite of infant baptism needs at least a 
minimum of restoration if it is to be as meaningful alid 
useful as it could be. This is perhaps all that should be 
attempted for the present. 
Second, steps mu.st be. taken to acquaint congregations 
with the centrality of baptism both theologically and 
liturgically in the life of the Church. A process of re-
education is necessary, one which utilizes to the fullest 
the results of current studies in all related fields. 
!fhird, the adult rite should be lifted from its 
present second-class status. At the very least it ought 
to be made to conform more nearly to the pattern of' the 
rite for infant baptism which, despite its title, reflects 
the ancient usage for adult baptism more nearly tban the 
present rite. for adults. 
~ourth, a serious study should be made of the wisdom 
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of distributing the rite for the initiation of adults over 
a ~eriod of time. The restoration of a fortial adult cate-
chumenate might be a step in the right direction • 
. ,'hai; the future may bring is hard to say. However, 
the Church has resources men have long underesti:nated. 
The Jpirit is still able to move the Church. If the 
Church succeeds by the Spirit's help in recapturing the 
joy of Life present in the Church of the New Testament, 
she ~ill surely make that joy a part of her rite of bap-
tis~ to a degree which is now beyond our grasp. 
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